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*  *
I Little Things that Annoy an Audience I
f  B y  t h e  E d it o r  U
*  ____  *
U /" r t  H E R E  is little  use for the preacher to  exhort people to  a ttend  his *
*  I  services. H e m ay announce them , bu t if people who come once do *
*  J L  no t come back again it m ust be because the m eetings did no t appeal *
*  to  them . T h e  people themselves m ay be a t  fault. P erhaps they are incapable fj
*  of appreciating interesting meetings. B ut it  m ay be th a t they are possessed f  
f  of good taste  and good judgm ent and the m eetings have b u t small appeal to  |j  
f  them  on these accounts. I f  th is la tte r is the case, then “ something ought to  *  
f  be done abou t i t .” *
*  T here  are m any little  things which annoy an audience, things which «
*  could be rem edied w ithout in any  wise sacrificing a  principle or lim iting the f!
*  scope of thie service. Among these we m ention the following: *  
t  1. Long draw n out announcem ents in which the preacher repeats and *  
f  exhorts— m uch of the tim e given to such m atters as the midweek prayerm eet- j | 
j |  ing w hich has been held on the same evening of the week, and a t  the sam e *
*  hour in  the evening for the la s t ten years. I f  more than  one or two m inutes *
*  are used for announcem ents th e  m eeting suffers. *
*  2. Too m any prelim inaries. If  the service is to run  an hour— and most
f  m eetings should not run longer— the prelim inaries should no t occupy m ore j |
I  th an  tw enty  m inutes. B ut we seem to be long on special singers and  the spe- *
H cial singers seem to  select songs w ith m any verses. T here should seldom be *
*  m ore th an  one special song— wd1 are under no obligation to  console the  kin- #
*  folks by  pu tting  up  children and am ateur adults to try  their hand  on us in the |l
*  church— and two or a t m ost th ree verses should be the lim it for th a t song. H 
|  3. Beginning the Scripture reading and  the  sermon w ith indifference. I t  *  
|I  is the vice of m any preachers th a t they read the Scriptures as though they  | |  
U were them selves about to  go to  sleep, and speak for the first five or ten min- *  
jg utes as though they were dream ing. Or they  speak in such dull monotones as *
*  to  suggest th a t they  do no t intend the people to hear. *
*  4. Especially for a  pastor, the h ab it of “dividing the audience” by  prop- *  
H ositions which m ake strangers feel uncom fortable. Evangelists m ay use p lans *
*  *
*  *  
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like these, but it is scarcely possible for the 
pastor to produce an atm osphere th a t 
makes such plans advisable. I t  should be 
the pas to r’s thought to induce outsiders to 
come and to  come again. And if he em
barrasses them  by having all the others to 
stand in testim ony to certain  spiritual a t
tainm ents, strangers feel like strangers and 
th a t is not a com fortable feeling. And peo
ple so em barrassed are likely to find it con
venient to  stay  aw ay the next tim e. You 
have to catch rabbits before you can have 
rabb it pie.

5. M aking too m any hard  pulls for 
money in the public services. Of course a 
preacher m ust find ways to finance his pro
grams, and it is wholesome to have an oc
casional “ Special offering,” bu t when there 
is a  nucleus of sp iritual people who know 
they m ust bear the burden of the financial 
responsiblities anyw ay, some plan should 
be found for gathering in the necessary 
funds w ithout m aking money “ begging” a 
frequent occurrence in the church. For the 
pastor to be m aking frequent drags to 
bring up deficits in the regular expenses of 
the church is to testify  of unbusinesslike 
methods and faulty  organization.

6. M aking a habit of running the serv
ices over time. P ractically  any audience 
will forgive a  preacher for occasional ten
dency for “preaching the everlasting gos
pel,” b u t if he makes a  hab it of running 
his services over tim e the people, especially 
the young people and the children, will 
learn to dread both the church and the 
preacher. I t  is good for the popularity  of 
the preacher if, whenever possible, he will 
spur up and dismiss his service ten m inutes 
earlier than the regular time. T ry  it and 
see.

7. Fooling the people by giving a false 
indication of term ination. I t  is proverbial

th a t the preacher does not m ean it when he 
says, “And now in conclusion,” b u t the 
proverb does not justify  the habit. I f  you 
indicate th a t you are about to  cease, make 
good your prom ise— the people have a 
right to expect you to do so.

8. Study and p ray  and plan  to  learn 
how to bring a  service to a  happy conclu
sion. M ore preachers are weaker a t  this 
than a t alm ost any other point. I t  is not 
enough to sim ply quit, you m ust conclude 
smoothly, expeditely and properly. W hen 
you are to conclude w ith an invitation  for 
people to come forw ard for p rayer or w hat
ever your purpose and plans are, it m ulti
plies the usefulness of a service to be able 
to conclude it in a  proper, interesting and 
impressive m anner.

E d itoria l Notes
T onight I  heard  a preacher give the fol

lowing as a quotation from John W esley: 
“N o m an can live on w hat God did yester
d ay .”

An Englishm an told the following story  
in the m eeting tonight: An Englishm an 
had been the proprietor of a  tailoring shop 
in his little  town for fo rty  years and had 
had no com petition for the trade. T hen  an 
American came and pu t up a ta iloring shop 
ju st across the street from  him. T h is was 
an insult to the Englishm an, so he placed a 
big sign above his door, which read, “ John 
Smith, T ailor. In  Business for Forty  
Y ears.” But two days la ter the American 
raised a  sign which read, “ Sam Jones, 
Tailor. Ju st opened for business yesterday 
— no old goods in stock.” I t  m ade me 
th ink of some who love to call themselves 
“old preachers,” th a t is all.

P u b lis h e d  m o n th ly  b y  th e  N a z a re n e  P u b l is h in g  H o u s e , 29 2 3  T r o o s t  A v e ., K a n s a s  C ity , M o., 
m a in ta in e d  b y  a n d  in  th e  i n t e r e s t  o f th e  C h u rc h  o f  th e  N a z a re n e . S u b s c r ip t i o n  p r ic e  $1 .0 0  a 
y e a r . E n te r e d  a s  s e c o n d  c la s s  m a t t e r  a t  th e  P o s to f f ic e  a t  K a n s a s  C ity , M o. A c c e p ta n c e  fo r  m a i l 
ing  a t  s p e c ia l  r a t e  o f p o s ta g e  p ro v id e d  fo r  in  S e c t io n  1103, A c t  o f O c to b e r  3, 1917 , a u th o r iz e d  
D e c e m b e r  30 , 1923.
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T oday a preacher told of a salesm an 
who was scheduled to lose his job because 
of inefficiency and he found it out. W hen 
he was called into the m anager’s office, he 
thought he should say som ething funny to 
break the m onotony of the situation. N o
ticing th a t the m anager wore a  black bow 
tie, the salesm an said, “ I  see you are in 
mourning for me all ready. B u t why is it 
you do not have on a m ourning suit? W hy 
do you confine your m ourning just to your 
tie ?” “T h a t,” said the m anager, “ is be
cause you are ju s t dead from your neck

up.” And the preacher said, “T h a t is the 
way it is w ith some preachers.”

A m an was describing some kind of an 
anim al, I  believe he said it is native to 
Australia, which, like some species of crabs, 
practically  always travels backward. H e 
said, “This anim al does not seem to care 
where it is going, but is very anxious to see 
where it has been.” And the m an thought 
perhaps this anim al represents s o m e  
preachers whose victories and opportunities 
are all in the past.

DOCTRINAL

The Doctrine of Predes
tination

P a u l  S . H i l l  

P a r t  F o u r  

T h e  L i m i t e d  W i l l  o f  M a n

EN O U G H  has been said already to 
show a clear distinction between the 
eternal purposes and decrees of the 

A lm ighty and a t least some of the events 
th a t have entered  into hum an history. I t  
has been shown th a t the will of God is sov
ereign, and th a t it has been the choice of 
the sovereign C reator to create a m an in 
the divine image and endow him  w ith the 
power of m oral choice. T hus we have two 
wills, or two beings w ith the power of 
choice. As the will of the A lm ighty isf sov
ereign (for w ithin th is sovereign will of 
God m an was created and endowed like
wise w ith the power of choice) there m ust 
of necessity be a lim it to  the power of 
choice w ith which m an is in possession. 
T o say th a t m an’s power of choice is equal 
to th a t same power in God is to rob God of 
H is sovereignty. Indeed any power of 
choice anywhere, in any degree, th a t is not

a product of the exercise of the creative 
will of God would m ean th a t the will of 
God is not sovereign. W e are not saying 
th a t the exercise of every volitional power 
is in harm ony with the will of God, b u t it 
m ust be understood th a t th a t g ift of voli
tion, th a t power to choose, th a t hum an 
characteristic which we call the hum an will, 
is there because the sovereign will of God 
willed it to  be there.

I t  takes only a glance a t the question 
under consideration to  see the lim ited ca
pacity  of the hum an will as com pared with 
the sovereign will of God. T he will of God 
is infinite, m an’s will is finite. M an has no 
creative ability  through which by  the exer
cise of his will he can create worlds. H e 
cannot m ake even one hair black or white. 
He cannot add one inch to his stature. He 
cannot choose his parentage, and can have 
only a very lim ited control over his chil
dren. T he great issues of right and wrong 
he cannot change. H e cannot m ake sin 
anything else b u t sin, nor can he separate 
from sin the guilt which is its sure and n a t
ural consequence. T he more we consider 
the wjll of man as to the extent of its range 
the more lim ited it appears. I t  is safe to
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reason th a t not one of the prerogatives of 
God has been surrendered to the small lim 
its of hum an will. T he will of m an is so 
small and  lim ited in com parison w ith the 
vast realm  of things both sp iritual and 
physical th a t were all the individual wills 
of hum anity  united  into one great personal 
will, representing the will power of the en
tire  hum an race, it would be wholly inade
quate for those m atters th a t dem and the 
exercise of the sovereign will of God.

T h e  L i m i t e d  R e a l m  o f  H u m a n  C h o ic e

I t  seems clear th a t the lim its of the 
realm  of hum an choice are  very confined. 
M en brag about their will power, but such 
bragging is against all reason as well as 
good m anners. T he tru th  is th a t m an is 
constantly  and extrem ely dependent upon 
his C reator. W ithout the divine superin
tendence m an could not exist, m uch less 
rule the universe.

However we m ust not conclude th a t the 
power of hum an choice is not im portant. 
Indeed it is very im portant. Though the 
realm  in which it m ay be exercised is very 
lim ited, yet th a t realm  is given, through 
the sovereign will of God, into the keeping 
of m an, and God respects th a t gift, nor 
does H e destroy m an by removing it from 
him.

T h e  I m p o r t a n t  R e a l m  i n  W h i c h  H u 
m a n  C h o i c e  I s E x e r c i s e d

T here are two general aspects to  the 
realm  of hum an choice. One is th a t realm 
of choice where no m oral issue is involved. 
T he other is concerned w ith m oral deci
sions. M en m ake decisions every day. 
Some of these decisions are related to  com
mon, everyday affairs of only passing im 
portance. O ther decisions deal w ith right 
and wrong, sin and holiness, heaven and 
hell. T he predestinarians declare th a t all 
these decisions are the result of the sover
eign purpose and  decree of God. I t  is in
deed a  species of w arped reasoning th a t 
m akes a m an choose to  go to church, and 
go to church and go home again, and yet,

(4 )

though he choose to do so he could no t help 
going. Or to  have him  stay  a t  home be
cause he did not choose to  go, and  ye t he 
could not do anything else. H e chose to stay 
a t home, bu t he couldn’t choose anyth ing  
else. T he only way such a sta te  of affairs 
could happen would be for the sovereign 
will of God to exercise itself irresistibly 
through the hum an will, thus captivating 
the hum an will, and bringing the m an into 
bondage. T here are doubtless occasions 
when this has been done, as will be shown 
later, b u t for the present we m ust sta te 
th a t if every hum an choice is the sovereign 
will of God exercising itself through the 
hum an will then all the sinful events of h u 
m an history  are chargeable to a  holy God, 
and m an is blameless of all sin, for he had 
no choice in the m atte r, though he was en
dowed w ith  a power of volition. I t  is 
about like saying th a t m an has a  will b u t 
he does not have any use for it, because it 
is only a medium  through which God 
m akes contact w ith the affairs of hum an 
life and thus shapes every event of hum an 
history. B ut all such reasoning arrives 
finally a t the place where a holy God is 
charged w ith sin.

T he really im portan t m atte r in reference 
to hum an volition in its relation to  the sub
ject of predestination is the realm  of m oral 
choice. T he fact th a t m an is not only a 
free agent bu t a free moral agent is the im 
p o rtan t thing here. If  moral choice were 
outside of his realm  of being then  indeed 
we could no t blam e m an for sin a t all. In  
fact the en tire sin question so far as m an is 
concerned would not be present, for if it is 
tru e  th a t the first sin as well as all subse
quen t sins result ■ from  the a c t of m oral 
choice then it logically follows th a t if the 
power of m oral choice had  been denied to 
m an in his creation neither the first sin nor 
any subsequent sins could have been com 
m itted . Sin is impossible w ithout free 
agency acting in the departm ent of moral 
choice. In  other words, sin does not lie in 
those choices which men m ake th a t are not 
related to m oral being. B u t in th a t realm
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of free moral choice there, and there only, 
is hum an sin possible.

T h is shows the real im portance of the 
realm of hum an choice. W e have already 
shown th a t there is much w ith which men 
have to do th a t lies entirely  outside their 
power of choice, and over which they have 
no control w hatever. B ut the fact tha t 
they do have, through the power of their 
God given volitional natu re , control in 
some m easure over some things, and among 
those “ some th ings” is included a lis t of 
m oral elements affecting their very life in 
its present and eternal future, this makes 
the realm of hum an choice im portant. I t  
is w ithin this realm  th a t character is made. 
Good character and bad character are alike 
the result of m an’s m oral decisions. W e do 
not wish this to be understood as excluding 
the power in the life of the atoning work 
of C hrist, but even in th a t there m ust be 
acceptance through the action of the hu 
m an will, acting w ithin the scope of its 
moral limits!

A F u r t h e r  D i s c u s s i o n  o f  t h e  H u m a n  

W i l l

I t  has already been stated  th a t not all of 
the actions of the hum an will are related 
d irectly to  m oral choices. Probably the 
g reat m ajority  of hum an choices are made 
when no m oral m atter is under considera
tion. W hile it is well understood th a t the 
m oral elem ent might quite readily  be ad 
m itted into nearly  everything w7ith which 
m an has to do, and in m any cases the non- 
m oral choices are indirectly  related to  m or
al things and thus take on a  m oral aspect, 
yet the far greater num ber of hliman 
choices have no dealings w ith moral-affairs. 
A m an chooses to go to business by  one 
street or another. I t  m akes no difference 
so far as his m oral living is concerned. He 
m ay eat toast or untoasted  bread to suit his 
fancy w ith no thought of m aking a  moral 
choice. H e m ay cu t his firewood w ith an 
ax or a saw, whichever is easiest for him 
and he will not be blamed for his choice.

The great num ber of choices th a t a m an is 
called on to m ake from his childhood on 
through life are varied and frequently d if
ficult, but it is through these choices th a t 
he shapes his business and social life. I t  is 
only when moral choices press in upon his 
life th a t he is called on to decide for right 
or wrong, sin or holiness. Only then does 
he change the direction of his m oral p a th 
way. W e feel th a t it is quite safe to  say 
th a t every m an makes m oral choices, m any 
of them, every day, bu t he also m akes a 
m uch larger num ber of choices in  which 
there is no m oral element involved.

T h e  V a r ie t y  o f  E v e n t s  A f f e c t i n g  

H u m a n s

I t  seems alm ost useless to say th a t much 
w ith which man has to do is not the result 
of his own volition. H e deals constantly  
w ith things over which he has no control. 
T he vast m ajority  of things are far beyond 
him  so far as control is concerned. The 
seasons of the year, the condition of the 
w eather, the general condition of world liv
ing, the movements of nations and groups 
of people, the trend of tim e and hum an 
life, etc., etc., all are beyond his power to  
stay  or direct. Even w ith the m atter 
broadened out so far th a t it includes all of 
those things which other hum ans are en
gaged in, and which are the result of the 
collective will power of the race, whether it 
be a result of the actions of p ast genera
tions, or whether it is the result of action 
of his contem poraries, whether it be col
lective action or, as most hum an events 
are, a  disconnected and aimless and unre
lated  and unintelligent conglomeration of 
choices where each individual is doing w hat 
he wants to do, still all of these do not be
gin to cover the field of things and events 
th a t m an is called upon to deal w ith. 
T here is a still greater field than  the one 
shaped by hum an choices. Ju s t as there 
are things th a t lie beyond the control of 
the hum an individual so also do they lie 
beyond the reach and power of the collect
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ive will power of the race. Though hum an 
choice is im portant w ithin its realm  there 
is a  much bigger realm  where hum an choice 
avails nothing. M any and varied are the 
events which concern hum anity  over which 
m an has no control but to which he m ust 
find adjustm ent through the action of his 
will.

T h e  A c t io n  o f  t h e  S o v e r e ig n  W i l l

M an the creature cannot create, neither 
can he superintend to any great extent, the 
creation th a t is here. T he general and  de
tailed superintendency of the creation be
longs to the Creator. And it is in th is su
perintendency of creation th a t we see the 
result of sovereign will or choice. I t  is here 
th a t we have the great mass of events and 
things over which m an has no control. The 
lim ited sphere of the hum an will in no wise 
means a lim ited will in sovereignty. In  
God we have the absolute. M an, if he 
could, m ight th ru st some things aside so 
th a t he would no t have to  deal w ith them. 
B ut the sovereign will of God orders them 
into existence, and orders m an to  deal with 
them. And ju st as in creation all was done 
in harm ony w ith the holy character of the 
Creator, so in the superintending provi
dences, there is to be observed th a t same 
plane of holy procedure and process.

T o  say th a t the will of m an either indi
vidually or collectively, either past or pres
ent, accounts for all things th a t concern 
him is absurd. T here is m uch more th a t 
lies beyond the border of hum an will than 
is contained w ithin it. T he sum to ta l of 
“ things and events” which have gone into 
the history of our race has for the most 
p a rt been ordered by another will than  th a t 
of man. God, who created and who p re
serves H is creation  by a series of things 
and events which follow certain  well de
fined laws, is ordering those “ things and 
events” w ith which hum anity  has to do, 
and there is no true understanding of God, 
the Creator, th a t says th a t those events 
and things are so ordered th a t w ithout the 
choice of man in the m atter, one group is

sent to perdition and the other group to 
heaven.

Enough has been said so th a t the reader 
can gather the idea of a predestination  of 
events through the purposes and decrees of 
the sovereign God which does no t neces
sarily m ean the salvation or dam nation of 
any man. Or in other words it can be 
stated , there is a  predestination  of things 
and events, which is according to  the  sov
ereign will of God from all etern ity . There 
are purposes and decrees of God aplenty. 
T hey  date back to eternity , and spring 
from the sovereign will of God. W ith 
m any of these things, events and purposes 
m an has to deal; b u t it does no t follow 
th a t because these things are so they  are 
also so related to hum an choice and hum an 
destinies th a t some hum ans are from  all 
e tern ity  foreordained to  heaven and  some 
to hell, and th a t w ithout the free p lay  of 
th a t God given ab ility  of m an to  m ake 
m oral choice.

W hy confine the subject of predestina
tion to a  small boundary? W hy relate it 
only to  the absurd  conclusion of a  fixed fu 
tu re  for each individual? W hy no t enlarge 
it to include the angels, and the b ru te  crea
tion, and the insect world? T hey  are as 
much a p a rt of things and events as men 
are. If  men are predestinated  so also are 
the beasts th a t roam  the forests and the in 
sects th a t fly and  crawl. I f  hum an will can 
p lay  no p a r t in predestination  then as
suredly neither can anim al instinct or any 
lesser power. I f  hum an choice has no pow
er over the career and final ending of an 
im m ortal soul, then surely a lesser power 
can have no force in the h istory  of anim al, 
bird, fish or insect. Instead  of placing all 
of these in an unalterable groove from 
which they cannot escape, and to which 
they are forever held by  a  decree of God 
from  all e ternity , we would ra the r take the 
more reasonable position th a t even these, 
lesser creatures than  m an, have some de
gree of self-government, and  a t  least to 
some extent live their own lives and shape 
their own individual career. And if this
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position is true of the rest of creation be
side m an, then it m ust follow th a t man 
who has the highest power of choice of 
them  all has a t least as much to  do in de
term ining his m anner of living as they. If 
the power of the bru te is lim ited to  in
stinct, and if through the power of instinct 
it lives, m ates, rears a family, propagates 
its kind, lives in lands best suited for its 
welfare, p rotects itself from  enemies, 
chooses proper diet, builds suitable homes, 
nests and dens, and has m anaged to  survive 
through countless generations, then it m ust 
still be rem em bered th a t m an has greater 
abilities and endowm ents. M an thinks, 
reasons, has a wide range of emotions, is 
capable of eternal im provem ent, has a true 
serifee of right and wrong, a  desire for wor
sh ip 'an d  a  capacity  for faith and holiness, 
as well as for sin and doubt. M ust it not 
follow th a t hum anity  thus endowed will 
have a t  least as much power over its own 
destiny as do the beasts and birds?

M a n  a n d  B e a s t  S u r r o u n d e d  b y  t h e  
S a m e  E v e n t s

If m an is surrounded by events th a t are 
fixed from all eternity , so also is the brute. 
The laws of natu re  operate alike for them  
both. The seasons w ith their periods of 
seedtime and harvest, come and go in regu
lar repetition. I t  is through these physical 
laws and forces th a t all creation has its 
supply of the w herew ith of living. The 
suspension of one season would m ean the 
extinction of the  greater p a rt of the brute 
creation, and an unexperienced hardship  on 
all the rest, including man. T he seasons 
are a  m atte r of true  predestination. G od’s 
covenant w ith N oah  was “W hile the earth  
rem aineth, seedtime and harvest, and cold 
and heat, and  sum m er and w inter, and day 
and night shall not cease.” T he events 
which have resulted from the constancy of 
the seasons are events w ith which the brute 
as well as m an has dealt, and they have 
been things of help instead of hindrance. 
All has been arranged th a t life m ight con
tinue instead of being exterm inated. The
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whole m atter is a blessing instead of a 
curse. W ithout these events which accom
pany the constancy of the seasons all hu 
m anity would perish. N or can it be said 
th a t the purpose of God which fixed the 
seasons in their courses was an afte r
thought with H im . E vidently  the seasons 
were rolling their rounds before the flood, 
and the covenant of God with N oah. As 
p art of the plan of the infinite m ind they 
were in the purpose of God from all eter
n ity , apart of those events and purposes 
which alone belong to our sovereign C re
ator.

G r a c e  a s  W e l l  a s  N a t u r e  I s H e l p f u l

If  the order of m aterial things is such 
th a t they are arranged for the continuance 
of life and existence, why then should we 
reason tha t grace, which cost the death of 
Christ to procure, is adm inistered in such a 
m anner th a t regardless of hum an choice 
some are predestinated to  be lost through 
its adm inistration? The m aterial things of 
time are of passing endurance, bu t grace is 
eternal in its reach. If  the laws of nature 
are helpful and favorable to hum an exist
ence how much more are the things of 
grace favorable to m an’s salvation rather 
than  to his dam nation. The fact is th a t 
both natu re  and grace are so favorable to 
m ankind th a t only a  m isapplication of 
their benefits, or direct opposition to  them, 
can m ake them inoperative to their fullest 
and most favorable extent. T he statem ent 
th a t “All things wrork together for good to 
them  th a t love God” is not a mere p la ti
tude. I t  is a solid tru th  of both nature and 
grace.

G r a c e  I s  P r e d e s t i n a t e d  
*

It is not true th a t hum an choice is p re
destinated only as the hum an will is in the 
sovereign will of God as has been ex
plained, but it is true th a t the grace of 
God, “which bringeth salvation,” and 
which “Came through Jesus C hrist” is pre
destinated. God has decreed th a t grace 
should come into the world. I t  is one of
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those fiats of the sovereign will of God. 
M an did not order it, nor w ant it, b u t God 
sent it. T he grace of God is a m atter of 
predestination, and is accom panied by a 
thousand events w ith which m an m ust 
deal, and not only m ust he deal w ith grace, 
but he m ust deal w ith grace in th a t realm

of his powers th a t em braces m oral choice, 
and it is in th is dealing w ith the grace of 
God, which is for his help and  salvation, 
th a t m an shapes his destiny for an eternal 
future. H e m ay be saved or lost according 
to his own m oral choice. And in m oral 
choice m an is jree.

luiiiuiiiiiiiiiiiiiiiiiimiiiiiiiiiiiiiiiiiiiiiiiiHniimiiiiitiiuiiiiiiiiiiiiiiiiiiiiiiiiiiiiiiiliiiiiiiiiiiiiiiNiiHMiiNiiHiuMuiiiiiiiuMiiniiiiiiiiiiiiiiiiiul'uimiiiiiiiitiiNiniiiiiiiiiiiiiiiiiiiiimiiii'.

EXPOSITORY

Expository Messages on Christian Purity
O l i v e  M . W i n c h e s t e r

T h e  K i n g d o m  o f  G o d  

For the kingdom  of God is not m eat and 
drink, but righteousness and peace and joy  
in the H oly  Ghost (Rom . 14: 17).

T H E  sta te and condition of a purified 
heart is expressed under various 
figures in Scripture. T he one given 

us in th is passage was very fam iliar to  Jew 
ish Christians, for they had brought it 
down from  their own theology into Chris
tian term inology. T he kingdom  of God 
was the phrase which gathered up all their 
hopes and expectations a t  the tim e of the 
coming of Christ. Jesus had taken this 
conception and had  given to the Jewish 
forms of thought a Christian content, and 
the Apostle Paul uses it in the passage be
fore us, no doubt because in the issues pre
sented the Jewish Christians were involved.

T h e  K in g d o m  n o t  P r im a r il y  i n  P e t t y  

S c r u p l e s

In  speaking of the kingdom  the apostle 
approaches it from the negative aspect, and 
lays down the principle th a t its essential 
essence is not quibbling over petty  scruples. 
T he thought here is not th a t the kingdom 
w ithin the heart of m an does not produce 
some fundam ental convictions which will 
regulate outw ard conduct; it will do this

by all means, and the kingdom  has not 
come to m an if it has no t established in 
th a t m an some fixed principles of conduct, 
principles of conduct th a t will regulate his 
life in charity  tow ard his fellowman so th a t 
he will not p u t a  stone of stum bling in his 
way. B ut there m ust not be a  confusing of 
cause and effect, and also there m ust no t be 
the forcing of general fundam ental princi
ples into p e tty  casuistry.

W hile it is true th a t the kingdom  of God 
in the heart produces certain  regulative 
principles of conduct; these are the effects 
of the kingdom and not the kingdom  itself. 
T he kingdom  stands w ithin the heart as a 
great p rim ary  cause in relation to  these 
regulating pinciples. W hat is true, m ore
over, is th a t regulative principles of con
duct m ay come from  other sources th an  the 
kingdom of God in the  life ; they  m ay come 
from  a cultural or m oral training. All true 
cultural and m oral life has as a background 
the religious and  m oral natu re  of man 
given by  God and more often has a p a rtic 
u lar background of C hristian  culture, b u t 
w ith all th is taken into consideration we 
find th a t there is a tendency for these to 
gradually  lose their ideals if there is not 
p resent the m om entum  of the kingdom  of 
God w ithin the h ea rt; thus we come back
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to the first assertion th a t the kingdom of 
God produces regulative principles of con
duct.

T he second po in t th a t we noted in this 
connection th a t while there is the fact that 
the cause fundam entally  of regulative p rin 
ciples of conduct in the life is the kingdom 
of God in the heart, yet there m ust not be 
the forcing of these general principles into 
p e tty  casuistry . Sometimes we seem to 
savor of the medieval scholastics when we 
carry  general principles into minutise of 
conduct. W e m ake life a burden to bear 
no t only for ourselves b u t also for others 
by seeming to convey the thought th a t the 
essential natu re  of the kingdom  of God 
consists in the observance of certain  things 
of secondary im portance; they m ay be af
fected but the whole spirit of the kingdom 
m ay be lost in altercation  over them . The 
essential natu re  of the kingdom does not 
lie in these questions of p e tty  casuistry.

A K in g d o m  o f  R i g h t e o u s n e s s

After dealing with the negative aspect, 
the apostle tu rns to the positive and gives 
as his first fundam ental premise as to  the 
natu re  of the kingdom that it consists in 
righteousness. The thought of righteous
ness had resounded down through the ages 
from the days of Amos. Isaiah  sounded 
forth the praises of this v irtue w ith all of 
the glowing fervor of his being. The con
ten t brought down from the Old T estam ent 
was enhanced in the New.

Viewing righteousness as we do from the 
study  of our New T estam ent, we m ay re
gard it as righteousness im puted, righ t
eousness im parted and righteousnessvprac- 
ticed.

Since we have already touched somewhat 
upon this last point, th a t is, righteousness 
practiced, in th a t we have sta ted  th a t the 
kingdom produces regulative principles of 
conduct, we will now dwell principally 
upon the two previous statem ents. F irst 
there is righteousness im puted. T his we 
see in a passage of Scripture such as is 
found in Rom. 5 :1 ,  “ Being therefore jus

tified by faith, we have peace with God.” 
To be justified is to be accepted by God as 
though we had not sinned. The atoning 
death  of C hrist grants us this reprieve. Or 
we m ay translate the word justified a  little 
differently and probably will be more true 
to the Greek in doing so, if we say, “ Being 
declared righteous.” We cannot be de
clared righteous through any means of our 
own, but through C hrist and H is atone
m ent we can stand before God acquitted or 
through the merits of th a t death declared 
righteous. Thus those who teach or have 
taugh t in the past the thought of im puted 
righteousness have a tru th , but in many 
cases they have taken this tru th  and car
ried it beyond the original purpose. They 
have assumed tha t im puted righteousness 
took the place of im parted righteousness; 
th a t cannot be so. Im puted righteousness 
is our justification but not our sanctifica
tion.

M ore fundam ental in righteousness is 
(he im partation into our nature of a new 
operative principle whereby we can func
tion according to the life th a t is in Christ 
Jesus and not according to “ the law of sin 
and dea th .” This im partation begins in re
generation, when sanctification is begun, 
and is given full control unham pered by 
any sin principle in entire sanctification. 
H erein lies the essential essence of the 
kingdom  of God. There m ay be m any who 
cry, “Lo here, lo there ,” but any diversion 
from this centrifugal point means a deflec
tion from the true essence of the kingdom. 
We should be as watchmen set on a tower 
to guard this great fundam ental tru th . We 
should not let ourselves be diverted from 
this great fact to points of petty  casuistry. 
To lose this tru th  means in tim e to lose all; 
to guard it faithfully means a dynam ic 
spiritual life. Im parted  righteousness! The 
divine nature im parted to us! W hat a glo
rious privilege! W ho would wish to  come 
short of this hope in Christ Jesus? Who 
would wish to  fail to recognize the fullness 
of this privilege? W hile there is comfort 
in im puted righteousness, there is far more 

(9)
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in im parted righteousness. M oreover it is 
more dynam ic in the life for one is external 
to us, bu t the other operates w ithin, creat
ing the nature anew in a full, complete res
toration so far as sin is concerned.

A K in g d o m  o f  P e a c e

The passage of scripture goes on to  say 
th a t the kingdom of God is peace. I t  is 
interesting to note th a t the verse or s ta te 
m ent does not read, “ B ut righteousness, 
peace and joy in the Holy G host,’ bu t it 
does read, “ Righteousness and peace and 
joy in the H oly G host.’’ I he fact th a t we 
have the conjunction between the first and 
second thought would indicate it m ight 
seem th a t this second element has a rela
tion to the first as well as being a p art that 
is predicated concerning the kingdom of 
God.

T he fact th a t the thought of peace may 
be related to  righteousness, not only as 
p art of the kingdom in the heart, b u t as a 
resultant of righteousness itself is support
ed by the nature of peace itself or its in
herent meaning. Peace denotes prim arily 
the cessation of hostilities. The natural 
heart of man is at enm ity against God, and 
in the regenerate heart while at first there 
is a dom inant sense of peace, yet as life 
proceeds there is detected a warring ele
ment within the soul, but when there comes 
the final purification of the heart in entire 
sanctification, then there is a cessation of 
all hostilities. Peace follows.

B ut there m ay be postulated another el
em ent in connection with peace; it n a tu r
ally follows from the first, a t least when we 
are dealing in the realm of the divine. It 
m ay be true in hum an relations th a t peace 
m ay bring a cessation of hostilities, yet not 
bring the parties concerned in harm ony 
and favor one with another. T o be sure 
this is a precarious peace; it is formal ra th 
er than real. B ut when we enter the realm 
of the divine, we find the true peace. N ot 
only are we reconciled to God and H e is 
reconciled to us, but there is the peculiar 
sense of the divine favor. This comes to 
us first in our regeneration, but afterw ard

we find our peace disturbed by the stirrings 
of sin w ithin, and then it comes accen tua t
ed in entire sanctification.

But peace is not a sta te  and condition 
correlated with righteousness as part of the 
kingdom of God w ithin the heart; it comes 
forth from righteousness; it is one of its 
firstfruits. W hen the H oly  Spirit has 
w rought H is full work in the heart, then 
does peace spring up ; it is a resu ltan t of 
righteousness. W hatever way we look a t 
peace this is true. If  we look a t peace as a 
cessation of hostilities, then we have a re
sulting relation from righteousness, and if 
we look at peace from the standpoint of a 
sense of the divine favor, then we have an 
elem ent of feeling, and feeling is always an 
a ttendan t, never an en tity  by itself.

A J o y o u s  K in g d o m

T he last assertion m ade concerning the 
kingdom of God w ithin the heart is th a t 
there is “ Joy in the H oly G host.” The 
fact tha t joy comes is not to occasion won
der. W hen the condem nation of sin has 
been removed, and the stain  of sin has been 
washed away, w ith the consequent im par
tation of righteousness, then this alone 
would lay the groundwork for joy. There 
needs to be no special quickening of the 
sensibilities to cause the wellspring of joy 
to yield its fruitage; this fact alone is suf
ficient to  occasion joy.

As the realization of this m om entous 
work w ithin seizes the field of conscious
ness and its glorious reality  dawns upon 
the mind, as far as the m ind m ay appre
hend the reality , then should we wonder 
th a t the sensibilities are stirred  into action 
and th a t they act and react un til a t times 
the whole being is overwhelmed w ith joy? 
W e might wonder if there were no joy.

Then there is a double background for 
joy. T here is the sense of righteousness 
within and consequent to th is comes peace. 
T he flow of peace w ithin the heart accel
erates joy. On this point let us listen to 
Wesley. “W ith this peace of G od,” he 
says, “wherever it is fixed in the soul, there 
is also ‘joy in the H oly G host’; joy

(1 0 )
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w rought in the heart by the H oly Ghost, 
by the ever blessed Spirit of God. H e it is 
th a t w orketh in us th a t calm, hum ble re
joicing in God, through C hrist Jesus, ‘by 
whom we have now received the atone
m ent,’ the reconciliation w ith God; and 
th a t enables us boldly to confirm the tru th  
of the royal psalm ist’s declaration, ‘blessed 
is the m an,’ (or ra the r happy) ‘whose un
righteousness is forgiven, and  whose sin is 
covered.’ H e it is th a t inspires the Chris
tian  soul w ith th a t even, solid joy, which 
arises from the testim ony of the Spirit th a t 
he is a child of God; and th a t gives him  to 
‘rejoice w ith joy  unspeakable, in hope of 
the glory of G od’: hope of the glorious im
age of God, which is in part, and shall be 
fully ‘revealed in h im ,’ and  of th a t crown 
of glory which fadeth not away, reserved in 
heaven for h im ’’ (Serm on II , Vol. I ) .

But while joy is generally an accom pani
ment, two points should be noted, first th a t 
its m anifestation is various, different per
sons expressing it differently, and second 
th a t it is not an absolute criterion of the 
experience. On this point le t us have a 
word from  a w riter for the “ Guide to 
C hristian P erfection” in 1841 more especi
ally as he quotes M r. F letcher. “Another 
wrong idea,” he tells us, “ im bibed by 
m any, is, th a t one of the most prom inent

evidences of a  sta te of entire sanctification 
is g reat joy. T h a t it generally accompanies 
this state, is true; th a t it necessarily does, 
is an error; and tha t, of itself, it is a p rin 
cipal evidence of its attainm ent, is far from 
the tru th . As M r. F letcher says, ‘I t  is ho
liness, not happiness, we w ant.’ F aith , liv
ing by faith, walking by faith, and th a t 
every moment, is the great proof of this 
state. Often it is great peace, rather than 
joy, th a t m arks its attainm ent. T h a t there 
is great happiness to be enjoyed in this 
blessing, is a tru th  we would have shining 
in our minds, w ith all the clearness of an 
unclouded m eridian sun; bu t th a t it is ho
liness— purely the image of C hrist th a t we 
should more especially seek, is an  idea we 
would have blazing in upon the m ind with 
a strength and clearness th a t should eclipse 
the o ther.”

T hus have we in brief perspective viewed 
the elements of the kingdom of God within 
the heart. W ith  such abiding tru ths of 
m agnitude, we would not tu rn  aside to pe t
ty scruples to bemean ourselves w ith some 
of the very small things th a t will become 
regulated naturally  if the greater principles 
reign w ithin, bu t we would diligently seek 
th a t righteousness dwells in our heart by 
faith bringing with it its a ttendants, peace 
and joy.

HOMILETICAL
................................ .......... ......... ........ .

Prayermeeting Suggestions for July
,  L e w i s  T . C o r t . e t t

T r u e  L i b e r t y

(J o h n  8: 31-36)

I .  L ib e r t y  o f  U n i t e d  S t a t e s  B a s e d  o n  P r i n 

c i p l e s  o f  G o d ’s W o r d

1. G eorge B ancroft said, “E very  enterprise  
o f th e P ilgrim s began from  G od .”

2. T rue lib erty  is th e a ttitu d e  of th e m ind,

th e condition  o f the heart and th e q u al
ity  o f th e spirit.

I I . L i b e r t y  C o m e s  F r o m  G o d

1. N o  m an is free w h ile  in bondage to  sin.
2. Sin brings fear, dou b t, slavery, corrup

tion  and  bondage.
1 11 . J e s u s  C a m e  t o  G iv e  L ib e r t y

1. T he gospel has brought freedom  and lib 

(1 1 )
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erty to every place and  person w here it 
has been accepted . (M a n y  illustrations  
can be gathered  from  h istory  and  per
sonal experien ce).

2. O nly th e sanctified  can k n ow  th e  full 
freed om  o f G od.

T h e  P r o t e c t e d  C h u r c h
N o  w eapon th a t is formed, against thee shall 

prosper (Isa . 54: 17).
1. T he C hurch has been preserved in sp ite  of 

num erical superiority  o f its  foes.
2. T he C hurch has been preserved in  spite of 

ph ilosop hy .
3. T h e C hurch has been preserved in  sp ite  o f  

persecution .
4. T h e C hurch has been preserved in spite of  

w ealth .
5. T h e  C hurch has been preserved in spite o f 

superstition .
6. T he Church has been preserved in spite o f in 

fidelity .— S e l e c t e d .

I n c r e a s e  o f  F a i t h
(L uk e 17: 5)

I .  F a i t h  I s  C a p a b l e  o f  I n c r e a s e

1. In  th e  am ou n t o f  tru th  it em braces.
2. In  th e degree o f in ten sity  w ith  w hich  it 

lays h o ld  o f its  object.
3. In  th e force w ith  w hich  it  w orks.

I I .  T h e  I n c r e a s e  o f  F a i t h  I s  D e s ir a b l e

1. F or the sake o f our holiness.
2. F or the sake o f our happiness.
3. F or  the sake o f our usefulness.

I I I .  T h e  I n c r e a s e  o f  F a i t h  I s  t o  B e  S o u g h t

T h r o u g h  P r a y e r

1. T he prayer for th e increase o f faith  
should  be earnest.

2. T h e  prayer for th e increase o f fa ith  
shou ld  be accom panied  w ith  hab itual 
m ed ita tion s on th e ob ject o f fa ith .

3. T h e  prayer for the increase o f fa ith  
should  be accom panied  w ith  avoidan ce  
of every th in g  th a t tends to im pair the  
strength  o f fa ith . — S e l e c t e d .

G l o r i o u s  P r o s p e c t s
(P sa lm  16: 11)

I .  T h i s  P s a l m  I n c l u d e s  a  C o m p a r i s o n  o f  

t h e  T r u e  G od  w i t h  O t h e r  G od s

1. D eals w ith  past blessings.
2. T reats o f future prospects.

I I .  “ T i i o u  W i l t  S h e w  M e  t h e  P a t h  o f  L i f e ”

1. P ertains to  this present life (J o h n  14: 6 ) .
2. Possible for  every person.

I I I .  “ I n  T h y  P r e s e n c e  I s  F u l n e s s  o f  J o y "

1. B oth  present and fu ture (J o h n  17: 13;
15: 11).

2. M a n ’s capacity  enlarges and  so does the  
joy .

(1 2 )

IV . “ A t  T h y  R i g h t  H a n d  T h e r e  A r e  P l e a s 
u r e s  f o r  E v e r m o r e ”
1. A t Christ's com m an d to  dispense to  H is  

fo llow ers.
2. P erta in in g  to  fu ture life.
3. T h e w riter  is th an k fu l for th is  fu ture life.

a. F rom  its  q u a n tity — fu llness o f joy .
b. F rom  its  qu a lity— pleasures.
c. F rom  the hon or— at T h y  right hand.

* d. F rom  th e p erp etu ity— for everm ore.
e. From  th e cause— T h y  presence.

T h e  V i s i o n  o f  t h e  A p o s t l e  P a u l  f o r  S e r v i c e
1. A n E nlarged V ision  (A cts  26: 16-18 ).
2. A n E m an cip ated  L ife  (G al. 1: 15, 16).
3. A n E nergizing P o w er  (R o m . 15: IQ).
4. A n  E n velop in g  L o v e  (A cts  26: 2 9 ).
5'. A n E n th u siastic  D e v o tio n  (G a l. 6: 1 4 ).

— S e l e c t e d .

T h e  K i n g

(R ev . 19: 16)
1. A Prom ised  K ing (Jer. 23: 5, 6; Isa. 32: 1; 

P sa. 2 : 6 ) .
2. A  P resented  K ing (M a tt . 2 : 2 ;  Jo h n  1 : 4 9 ;  

M a tt. 21: 5 ) .
3. A  Persecuted  K in g (L u k e 1 9 : 14; M a tt. 27: 

21, 3 7 ) .
4. A P erson al K in g (Z ech . 1 4 :4 - 6 ;  R ev . 1: 7 ) .
5. A P ow erfu l K ing (P sa . 2 : 9 ) .

-  - S e l e c t e d .

S o u l  H e a l t h
(Jerem iah  28: 20)

I. T h e  M e a n i n g  o f  S o u l  H e a l t h

T he spiritual nature liv in g  up to  th e  re
qu irem ents o f G od in  such a relationsh ip  as 
to  m ain ta in  a norm al fu nction  o f th e sp ir it
ual senses and  relationships.

II .  S i g n s  o f  S o u l  H e a l t h
1. A p leasant desire to do G od ’s w ill in all 

th ings.
a. Prayer.
b. B ib le reading.
c. A tten d in g  th e m eans o f grace.
d . P ay in g  o f tithes.
e. Sou l-w in n in g .

2. T he enth usiastic  a tt itu d e  to  religious d u 
ties and service.

3. B ased prim arily  on  th e  lo v e  o f  G od shed  
abroad in th e heart by  th e  H o ly  Spirit.

III .  T h e  C h r i s t i a n  S h o u l d  D o H is  B e s t  t o  

M a i n t a i n  G o o d  S p i r i t u a l  H e a l t h

P r o t e c t i o n  a n d  P o w e r

(P sa lm  37)
1. P u nishm ent— “T he L ord shall la u g h ” (v . 13).
2. P reservation— “ T he L ord u p h o ld eth ” (v . 17).
3. P ercep tion— “T h e L ord k n o w eth ” (v . 18).
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4. P ro tection  - “ The L ord lo v e th ” (v . 2 8 ).
5. P e r sisten ce —“T h e L ord  . . . forsak eth  n o t” 

(v . 2 8 ) .
6. P rov is ion — “T he L ord shall h e lp ” (v . 4 0 ).
7. P ow er— “ T he L ord . . . shall de liver” (v . 4 0 ).
8. P ardon— ‘‘T h e Lord . . . shall sa v e ” (v . 4 0 ).

— S e l e c t e d .

T h e  K i n g
(P sa lm  45)

1. T he B eau ty  o f th e K in g (v . 2 ) .
2. T he M a jesty  o f th e K in g (v . 3 ) .
3. T h e V ictory  o f th e K in g  (v . 4 ) .
4. T h e  C haracter o f th e  K in g (v . 7 ) .
5. T h e  D esire  o f th e K in g (v . 11).
6. T h e  P alace o f th e  K in g (v . IS ).
7. T h e  Praise o f th e  K in g  (v . 17).

— S e l e c t e d .

Qualifications for Personal 
Workers
B a s i l  M il l e r

I .  C o n s e c r a t io n  t o r  P e r s o n  at. E v a n g e l i s m

W e M u st L eave All:
1. L ike A braham  le ft U r— Ur o f  w orld li

ness (G en . 12: 1 -4 ) .
2. L ike th e Israelites le ft  bon dage— bond

age o f sin  (E x . 12: 4 0 -4 2 ) .
3. L ike B artim ieus le ft  his garm ent— leav

ing the hindrances (M ark  10: S'O).
4. L ike th e  w om an  o f Sam aria, w h en  she 

le ft th e  w ater  p o t— leaving our w o rk  to 
shine fo r  Jesus (Jn o . 4: 2 8 ) .

5. L ike D a v id  le ft  S au l’s arm or— leaving  
all encum brances to w ork fo r  G od  (1 
Sam . 17: 3 9 ).

I n  C h r i s t  I H a v e
A lo v e  th a t can never be fa th om ed .
A life  th a t can never die.
A righteousness th a t can never be tarnished.
A peace th a t ca n n o t be un derstood .
A  rest th a t can n ot be disturbed .
A  h op e  th a t can never be d isapp ointed .
A  g lory  th a t can never be clouded .
A  ligh t th a t can never be darkened.
A happiness th a t can never be interrupted .
A  stren gth  th a t can never be enfeebled.
A p u rity  th a t can  never be defiled.
A beau ty  th a t can never be m arred.
A w isd om  th a t can never be baffled.
.Resources th a t can never be exhausted .

— S e l e c t e d .

D i v i n e  P r o v i s i o n
F or E v ery  Sin G od gave  th e  L am b.
F or E v ery  S igh  G od has a Psalm .
F or E v ery  Sore G od brings a B alm .
F or E v ery  S torm  G od sends a C alm .
F or E v ery  V ictor’s H a n d  a Palm .

— S e l e c t e d .

P e r f e c t i o n
1. G od ’s w isd om  is perfect (J o b  36: 4 ; 37: 16).
2. G od ’s w a y  is perfect (P sa . 18: 3 0 ).
3. G od ’s w ork  is perfect (D eu t. 32: 4 ) .
4. G od ’s w o rd  is perfect (P sa . 19: 7 ).
5. G od ’s w ill is perfect (R o m . 12: 2 ) .

— S e l e c t e d .

T h r e e  E l e m e n t s  o f  R e p e n t a n c e
(G en . 4 2 :2 1 )

1. C onscience— “W e are verily  g u ilty .”
2. M em o ry , “ in th a t w e  saw  his an gu ish .”
3. R eason , “T herefore is th is d istress com e upon  

us.”
— S e l e c t e d .

I I .  Q u a l i f i c a t i o n s  l o r  P e r s o n a l  W o r k

1. Personal Preparation'.
a. R eck on yourselves dead to  sin (R om . 

6 : 1 1 ).

b. Y ie ld  you rselves w h o lly  to  God  
(R o m . 6: 1 3 ).

c. A rm  yourselves w ith  righteousness (1 
Peter 4: 1 ).

d. K eep you rselves from  ev il (1 Jn o . 
S: 2 1 ) .

e. B u ild  up you r  fa ith  (Ju d e  2 0 ).
f. K eep you rselves in  th e lo v e  o f G od  

(Ju d e  2 1 ).
2. K n o w  the Value o f Souls:

a. W orth  m ore th an th e w orld  (M ark  
8: 3 6 -3 8 ) .

b. T h e y  are lo st (L uk e 19: 10).
c. T h ey  are dead (E zek . 18: 4 ) .
d. T h ey  are bou nd  b y  ev il (2 T im . 2: 

2 6 ).
e. T h ey  are under th e  w rath  o f  G od  

(J n o . 3: 3 6 ) .
3. H e M u st K n o w  the L o ve  fo r  Souls

L ike:
a. D a v id , w h en  he said, “ R ivers run 

d o w n  m ine eyes” (P sa . 119: 136).
b. L ike Jerem iah, w h en  he w rote , “Oh 

th a t m ine head w ere w aters” (Jer. 
9 : 1 ) .

c. L ike P au l, w h o  w rote , I have  great 
heaviness” (R o m . 9: 1 -3 ) .

d . L ike Jesus w h en  com ing to  th e c ity , 
“he w ep t over i t ” (L uk e 19: 4 1 ) .

4. H e M u st Be Filled w ith  the Spirit
(Z ech . 4: 6; A cts 1 : 8 ) .

I II . P e r s o n a l  W o r k  a n d  t h e  B i b l e

1. T he Personal E vangelist M ust'.
1. G lad ly  receive th e B ib le  (Jas. 1: 2 1 ).
2. L et it in d w ell one rich ly  (C ol. 3: 16).

( 1 3 )
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3. K eep it  tenaciously  (J n o . 17: 6 ) .
4. C ontinue in  th e W ord  o f G od u n tir 

ingly  (J n o . 8: 3 1 ) .
5. L ive th e W ord o f G od da ily  (2 Cor. 

3: 3 ) .
6. H o ld  it  forth  b o ld ly  (P h il. 2: 16).
7. M use on it con tin u ally  (P sa lm  1: 19).

2. H e Should:
1. H o ld  it  as th e standard o f h is teach 

ing (1 P et. 4: 11).
2. A ppeal to  it  all th e tim e (1 Cor. 1: 

3 1 ).
3. R ead  it  d iligen tly  (Isa . 34: 1 6 ).
4. Search it  th orou gh ly  (J n o . S: 3 9 ) .
5. S tore it  u p  in  h is heart (D eu t. 6: 6; 

11: 19).
6. P lead  th e prom ises in  prayer (P sa. 

119: 25, 28, 4 1 ) .

IV . T h e  P e r s o n a l  W o r k e r ’s  P o w e r  o r  A u 
t h o r i t y

H e has authority :
1. T o  heal sickness (M ark  3 :1 5 k
2. T o  cast ou t unclean sp irits (M ark  

6: 7 ) .
3. T o  preach the W ord p ow erfu lly  

(M a tt . 28: 18).
4. T o  becom e a ch ild  o f G od (J n o . 1: 

1 2 ).

II . H is  I s  t h e  P o w e r  o f  A b u n d a n t :

1. Grace (2 Cor. 8 : 8 ) .
2. L ife  (J n o . 10: 1 0 ).
3. H op e  (R o m . 15: 13).
4. G lorying (P h il. 1 : 9 ) .
5. W ork (1 Cor. 15: 5 8 ).
6. Prayer and  answ ers (1 T hess. 3: 10 

and  E p h . 3: 2 0 ).

V . P e r s o n a l  W o r k e r ’s  P o w e r  f o r  P u b l i c  

S p e a k i n g

1. The C om m and:
a. B e n o t afraid , bu t speak  (A cts 18: 9,

10).
b. Be strong, for G od is w ith  yo u  (H ag . 

2 : 4 ) .
c. G o, and  G od w ill hr yo u r m outh  

(E x . 4: 12).
2. The P rom ise:

a. O ut o f w eakness y o u  w ill becom e  
strong (H eb . 1 1 :3 4 ) .

b. I t  is n o t y o u  th at speak, b u t G od  
(M a tt . 10: 2 0 ).

c. C hrist w ill speak in y o u  (2 Cor. 
1 3 : 3 ) .

d . G od w ill enable y o u  to  ta lk  (D eu t.
6: 7 ) .

3. Y ou R epresent God:
a. As am bassadors (2 Cor. 5: 2 0 ).

(1 4 )

b. A s fe llo w  w orkers w ith  him  (2 Cor. 
6 : 1).

c. H e causes yo u  to  tr ium ph (2 Cor. 
2: 14).

4. I f  Y o u  Confess, Y o u  W ill O vercom e  
(R o m . 10: 9 ) .

V I. C o n d i t i o n s  o f  S u c c e s s f u l  S o u l  W i n n i n g
T he Successful Sou l W inners

* 1. H as d iv in e  assurance (L uke 10: 20:
1 J n o . 4: 13, 1 4 ).

2. Is  filled  w ith  lo v e  (1 Cor. 13; 1 
T hess. 3: 1 2 ).

3. H ungers for th e  sa lv a tio n  o f others  
(J n o . 3: 16; R om . 9: 1-3; P h il. 1: 8 ) .

4. L ongs to  reach th e  neglected  (M ark  
6: 34 ; Jas. 2: 1 -9 ) .

5. Is  prayerfu l (M ark  9: 2 9 ) .
6. Is  filled w ith  h o ly  bold ness (A cts 4: 

13, 29; E p h . 6: 1 0 -2 0 ).
7. H a s jo y  in th e L ord (N eh . 8: 10; 1 

T hess. 5: 1 6 ).
8. Is  hu m ble (M a tt . 20: 25-28; P h il. 2: 

5 -8 ) .
9. H as tenderness o f soul (A cts  20: 19, 

31; M a tt. 12: 2 0 ) .
10. Is consecrated  and  d ev o ted  (L uk e 5: 

10, 11; Ph il. 2: 20, 2 1 ) .

V II . P e r s o n a l  Q u a l i t i e s  o f  S o u l  W i n n i n g

1. T he Soul W inner:
a. P rays earn estly  (Jas . S': 17).
b. C ontend s earn estly  for th e fa ith  

(Ju d e  3 ) .
c. E arn estly  heeds G od ’s vo ice  (H eb . 

2 : 1 ).

d. C ovets th e best g ifts  (1 Cor. 13: 3 1 ).
2. H e Is Guided:

a. B y  G od ’s eye (P sa. 32: 8 ) .
b . G uided in to  all tru th  (J n o . 16: 13).
c. G uided con tin u ally  (Isa . 5S: 11).
d . G uided like a flock (P sa . 78: 5 2 ).

3. H e M u st S tand:
a. In  G od ’s grace (1 P et. 5: 12).
b. In  fa ith  o f assurance (1 Cor. 16: 13).
c. In  th e p ow er o f G od (E p h . 6: 1 1 ).
rl. W ith  th e arm or o f G od for v ic tory  

(E p h . 6: 14).

V III . T h e  P e r s o n a l  W o r k e r  I s  S e p a r a t e  f r o m
WORLDLINF-SS
1. T he Curse o f W orldlincss Is Seen:

a. R ob b ed  A braham  o f joy  w h en  in 
E g y p t (G en . 12: 10 -20).

b. W recked L o t’s life  in Sod om  (G en, 
19: 17).

c. B ligh ted  th e life o f D em as (2 T im . 
4: 1 0 ).

d . C aused Peter  to  backslide (L uk e 22: 
5 4 -6 2 ).



T H E  PR E A C H E R ’S M A G A ZIN E 215

2. Christian W o rker M u st Be .Separate:
a. F rom  sin fu l associates (A cts  26: 17;

2 Cor. 6: 1 4 -18 ).
b. F rom  th e  w o r ld  (J n o . IS: 18, 19).
c. F rom  th e lo v e  of th e w orld  (1 Jno . 

2: IS, 16).
3. Salva tion  by  C h r is t:

a. O vercom es th e w o r ld  (1 J n o . 5: 4 ,5 ) .  
I). C rucifies us to  th e w o r ld  (G al. 6 :1 4 ) .
c. M akes us dead to  th e w orld  (C ol. 

3: 1 -3 ) .

I X .  F a i t h  a n d  P r a y e r  t h e  P o w e r  o f  P e r s o n 

a l  E v a n g e l i s m

1. The Personal W o rk e r :
a. A bou n d s in fa ith  (2 Cor. 8: 9 ) .
b. F u ll o f fa ith  (A cts 6: 5 ) .
c. C ontinues stead fast in fa ith  (A cts  

14: 2 2 ).
d . S tan d s in  fa ith  (1 Cor. 16: 13).
e. Is strong in fa ith  (R o m . 4: 2 0 ).

1. H e Prays'.
a. W ith  fa ith  in  G od (J n o . 14: 16).
b. In  th e nam e o f Jesus (J n o . 14: 13).
c. A ccord in g to  th e w ill o f G od (L uk e  

22: 2 3 ) .
d . W hen ab id ing  in Christ (J n o . 15: 7, 

16).

Outlines on the Second Com ing I H ave  
U sed

F . E . W o r d s w o r t h  

Serm on One 
T exts— D an . 10:19, “A nd w h en  he had  spoken  

un to  m e I w a s stren gth en ed ,” and  2 P et. 3 :3 , 4.
T h e m e — T h e Second  C om in g: False T heories  

R efu ted , O b jection s A nsw ered , F an atica l N o tio n s  
Exposed .

I n t r o d u c t i o n — S om e large d en om in ation s w ill 
not ordain you n g  m en to  th e m in istry  w h o  b e
lieve in  th e im m in en t return o f C hrist. “I d o n ’t 
care a b ou t i t .” “O h, th a t’s Second  A d ven tism .” 
“I d o n ’t b e lieve  in sp ecu la tin g .” “ I t is too  p essi
m istic ,” etc.

I. H is  C o m i n g  D o e s  N o t  M e a n  D e a t h
1. D ea th , th e result o f sin.
2. D ea th , an  en em y.
3. T o  be d estroyed .
4. C h rist’s com in g  brings life  an d  resurrection

pow er. H e broke up every  funeral H e  
ever a tten ded .

I I .  I t D o e s  N o t  M e a n  C o n v e r s i o n

1. T h is sp iritual and preparatory.
2. I t  is in d iv id u a l.
3. A  present requirem ent and  experience vs.

C hrist’s fu ture.
Illu stra tion — Jo h n  3 :7 , N icod em u s.

I I I .  I t  D o e s  N o r  M e a n  P e n t e c o s t ,  o r  t h e
C o m i n g  o f  t h e  S p i r i t

1. Jesus prom ised, “A noth er C om forter.” A
distin ction  here.

2. S p irit’s com ing  is sp ir itual vs. C hrist’s literal.
3. S p irit’s com ing to  120 vs. C hrist’s  to  all

believers.
4. S p irit’s w ork  is preparatory to  H is  com ing.

(J o h n  16 :8 -11 )

IV . N o t  t h e  D e s t r u c t i o n  o f  J e r u s a l e m
1. For pu nishm ent o f Jew ish  n ation  vs. M a tt.

25:31 , 32 for all liv in g  nations.
2. Past vs. future.

V. N o t  P o s t - m i l l e n n i a l  C o m i n g

1. O rthodox p ost-m illenn ia lism .
2. H eterod ox  p ost-m illenn ia lism  or m odernism .
3. Sign ificance o f w ords, “W atch ,” “W a it.”

V I. N o t  C h r i s t ’s  S p i r i t u a l  P r e s e n c e  W i t h  H i s
C h u r c h

E xplain  “ L o. I am  w ith  y o u  a lw a y s” vs. “ I w ill 
com e aga in .”

Illustration— Joh n  on Isle o f P a tm os and  
prayer, “ E ven  so, com e, L ord Jesu s.”

V II . N o t  P r o v i d e n t i a l  E v e n t s  i n  H i s t o r y

V III . N o t  t h e  D i f f u s i o n  o f  C h r i s t i a n i t y '

1. G radual vs. sudden and unexpected .
2. A  process vs. an  even t.
3. D iffusion  brings sa lvation  to  w icked  vs.

second  com in g  “sudden destru ction .”
See 1 T hess. 5 :2 , 3 ; 2 T hess. 1 :7 -1 0 ; M a tt. 25: 

31-46.

Serm on T w o  
T e x t — Joh n  14:3, “ I  w ill com e aga in .”

T h e m e — T h e C ertain ty  o f C hrist’s Second  
Com ing.

I n t r o d u c t i o n — B rief story  o f life, death , resur
rection o f C hrist, M t. O livet and ascension. A n 
gels from  glory circled th ron e say , “T h is  sam e  
Jesu s,” etc.

I .  H is  F i r s t  a n d  S e c o n d  C o m i n g s  C o n t r a s t e d
1. F irst, to  provide sa lv a tio n ; second , to  re

quire it.
2. F irst, in p o v er ty ; second, in g lory  and regal

splendor.
3. F irst, a stab le ; second , high and  k in g ly .
4. F irst, as “a lam b led ” ; second , as “th e lion

o f th e tribe o f J u d ah .”
5. F irst, judged o f m en ; second, to  be judge o f

m en.
6. F irst, crow n o f th orn s; second , crow n o f

glory .
7. F irst, angels san g; second , redeem ed o f  all

ages.
8. F irst, a rea lity ; second , an abso lu te  u i -

ta in ty .

(1 5 )
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I I .  C h r i s t 's  S e c o n d  A d v e n t  W i l l  B e  P e r s o n a l

a n d  L it e r a l

1. Personal: a ll suggested  b y  w ord s, “v is ib le ,”
“loca l,” “b o d ily .” A ll contrasted  w ith  
sp iritual, prov id en tia l, figu rative.

2. B ib le  texts:
A cts 1 :11 , note  redundancy.
1 J o h n  3 :2 , three truths:

a. W e shall see H im .
b . B e like H im .
c. W e see H im  as H e is.

I I I .  H is  C o m i n g  I s  I m m i n e n t  —  “W atch ,”
“W ait.”
(M a tt . 2 4 :4 2 ; M ark  13 :35 , 37 ; P h il. 4 :5 )

1. Im m in en t does n o t m ean  im m ed iate .
a. M uch  con fu sion  here.
b . D istin gu ish  betw een  “ m a y ” and  “w ill” 

as to  tim e.
2. Im m in en t ind icates un certa in ty  as to  tim e,

b u t p ossib ility  as to  nearness.
M illerites, 1845, on  m ou n ta in  to p . D isa p p o in t

ed. H ad  w h ite  robes on. Singing. D a te -settin g  
dangerous.
I V .  H is  C o m i n g  B o t h  I n v i s i b l e  a n d  V i s i b l e

1. In v is ib le— for H is  C hurch.
(1 T hess. 5 :1 -4 ;  R ev . 16 :15 ; 2 P et. 3 :1 0 ) . 
P red ilu v ians— “A nd k n ew  n o t .”
T w o  m en , field— tw o  w om en , m ill. 
L aodiceans, “A n d  k n o w est n o t” (R ev . 
3 :1 7 ) .

2. V isib le— to  th e  w orld .
(M a tt . 2 4 :2 7 ; R ev . 1 :7 ) .

V . W e  S h o u l d  B e  R e a d y  f o r  H i s  R e t u r n

“ B e y e  also read y .”
1. R equirem ents.

a. C onversion— “Y e m u st be born a ga in ” 
(J o h n  3 :7 ) .

S an ctification — “F o llo w  peace w ith  all 
m en  an d  holiness w ith o u t w h ich  no  
m an shall see th e  L o rd ” (H eb . 1 2 :1 4 ) . 
A lso 1 Joh n  3 :1 -3 .

2. H is  com ing d raw eth  nigh.

T he Sinner’s Folly
W . W . G l e n n  

(J o h n  5:40 )
T here is n o th in g  m ore sad or strange th an  th at 

so few  a v a il th em selves o f sa lva tion  w h en  p ro 
v ision  has been m ade for  th e  entire w orld . I f  a 
lifeb oat, su fficien tly  large to  save all th e people  
on a sinking vessel, cam e to  shore w ith  on ly  a 
sm all percentage o f th ose on th e sinking vessel, 
m en w ou ld  inquire w ith  an x iety  w h y  th e rest had  
n o t been saved . Ju st so, w h en  C hrist has com e  
to  save th e w orld , and y e t th e v a st m ajority  are 
u n saved , it causes us to  ask  w h y  m ore are n o t  
saved . W e have  th e answ er in  th e te x t. S inners 
are lo st, n o t for  w a n t o f m eans, b u t b y  reason  
o f w ilfu l rejection.

I. T h e  R e a s o n  M e n  A r e  N o t  S a v e d  I s N o t

B e c a u s e  o f  A n y  F a il l t r e  o n  t h e  P a r t  o f

C h r i s t

1. C hrist sufficient to  save a ll (J o h n  1 :2 9 ) .  
T h is is n o t un iversalism . T h is  m ean s th a t 
p rov is ion a lly  all m en are saved . Som e argu 
m ents against un iversalism :
a. G od com m an ds m en to  repent (A cts  

17:30, 3 1 ) .  T h is  unnecessary if  a ll sins 
taken a w ay . J u d gm en t o f G od  is an

* in cen tive to  repentance.
b. W ork  o f th e H o ly  G host is to  con v ict  

o f sin (J o h n  1 6 :8 ) .  T h is unnecessary  
if  all sins taken a w ay .

c. B ecause th e  B ib le  con d ition s  sa lvation  
on fa ith  (R o m . 5 :1 ) .  A ll m en do  n o t b e 
lieve  (M ark  1 6 :1 6 ) .

2. C hrist is w illin g  to  save all.
a. C ities o f refuge a ty p e  o f C hrist. G ates  

open d ay  and  n ig h t; an y  m an h ad  access.
b. Jesus declared , “A n d  I, if  I be  lifted  

up from  th e  earth, w ill d raw  all m en un to  
m e” IIlus— B razen serpent (N u m b ers  
2 1 :4 -9 ) .

c. A ll has been done th a t p ossib ly  can be 
done (Isa . 5 :4 ) .

d. H is  ferven t in v ita tio n s  (L u k e 13 :34; 
M a tt. 1 1 :2 9 ) .

e. P roved  H is  w illin gn ess b y  H is death  
(J o h n  10 :11 ; 2 P eter  3 :9 ) .

II. S o m e  R e a s o n s  W h y  S i n n e r s  W i l l  N o t
C o m e

1. B ecause o f ignorance o f C hrist.
a. As to  H is  a b ility  to  save to  th e u tter 

m ost (H eb . 7 :2 5 ; Isa. 1 :1 8 ) .
b . A s to  th e jo y  and  peace H e g ives.
c. A s to  th e com fort H e affords in  a fflic

tion s.

2. B ecause o f  lack  o f con v iction . I f  vessel 
sinking, d id n o t realize it, w o u ld  n o t get in to  
lifeb oat. I f  h a v e  no  sense o f  b e in g  under  
w rath  o f G od, exposed  to  hell, n o t  com e to  
C hrist. N eed  g lim pse o f th e d an ger! P eop le  
anxiou s a b ou t fam ilies, m on ey , good s, but 
n o t ab ou t soul. D a v id  said , “M y  sin is ever  
before m e .”

3. B ecause th e  carnal m in d  is en m ity  tow ard  
G od. C arnal heart h a teth  in stru ction  (P sa . 
5 0 :1 7 ; Jo h n  3 :1 9 , 2 0 ) .

4. B ecause m en forget G od (P sa . 5 0 :2 2 ) .

I II . T h e  S i n n e r ’s  O n l y  H o p e

1. H e m u st be m ade w illin g  to  com e to  Jesus, 
i f  he w o u ld  be saved . C an n ot be saved  
against w ill. “ C hoose ye  th is  d a y ,” etc. In  
order to  be m ad e w illin g , G od:
a. S trives w ith  m an  th rou gh  th e H o ly  

G h ost. S h ow s lost co n d itio n ; th e fo lly  
ot s in ; lifts  up  C hrist.
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b. S trives w ith  m an through afflictions  
(P sa lm  1 1 9 :6 7 ). F ortu n es sw ep t aw a y ;  

p osition s sw ep t a w a y ; loved  ones taken. 
G od uses an y  o f  these m eans to  w in  m en. 
Illus. (M anasseh  2; C hron. 3 .3 :12).

2. H e m ust repent. <

Tim e to Seek G od
W . W . G l e n n  

T e x t — H osea 10:12.
T hese arc the w ords o f G od th rou gh  th e Prophet 

H osea to  the C hildren o f Israel. In th is chapter  
w e are to ld  th a t Israel had com m itted  tw o  great 
sins, nam ely , rebellion  against G o d ’s rule, and  
id o la try . A fter  in form in g  th em  o f their various  
sins and  p o in tin g  o u t th a t their idols had failed  
th em , G od g ives the w ords o f th e  text.

I .  S o m e  S i n s  o r  I s r a e l

1. A n em p ty  v ine (v .  1 ) .
a. G lory  gone. O nce m igh ty  n a tio n ; now  

an em p ty  v in e . G od gon e! P ow er gone  
because G od gone. Our danger tod ay .
N o  excuse.

b. F orsook  G od. T he m ore G od blessed  
th em , the m ore th ey  increased their  
idols. I f  w e lose the g lory  w e becom e as 
sounding  brass, tin k lin g  cym bal.

2. Id o la try  (v . 1 ). A n yth in g  that stands b e 
tw een soul and G od is ido la try .

3. D iv id ed  heart (v . 3 ) .  C arnality . F au lty  
(v . 3 ) .  A ffection  d iv id ed . G rieves G od.

A. A ltars broken dow n (v . 2). N o  love  for 
d e v o t io n ! So t o d a y ! Our love  determ ined  
b y our devotion .

5. Feared  n o t G od (v . 3 ) .
a. T herefore n o t seek G od (P sa . 1 0 :4 ) .
b. G od n o t in all h is th ou gh ts. L eaving  

G od o u t o f life.
6. Sw ore fa lsely  (v . 4 ) .  D ece itfu l in their 

coven an tin g  w ith  G od . C ounted  sacred  
v o w s o f non e accou n t. Great blessing in 
fa ith fu ln ess (P sa . 50 :14 , 1 5 ).

7. T ru sted  in m en (v . 1 3 ). N atu ra l result of 
leav in g  G od out. R eaped w h at th ey  had 
sow n . I f  you  th ink  you  can get a long w ith 
out G od , he w ill let y o u  do it.

II. S o m e  S i n s  o f  T o d a y

1. F am ily  altars broken dow n .
2. O ld -tim e d ev o tio n  and reverence gone. Just 

a form . G o to  church because it is cu sto m 
ary ; not to  m eet and w orsh ip  G od!

3. O ld -tim e “A m en” corner ab ou t obsolete .
4. Intercessors w ho  held up preachers’ hands 

alm ost extinct.
5. B urden for lost w orld  ab ou t gon e  (E zck .

9 :4 ;  P sa . 1 1 9 :1 3 6 ).
6. W orld lin ess, indifference, se lf-com p lacen cy  

robbing us o f our fire and glory . T akes

(1 7 )

place of real soul travail. L o v e  o f  m any  
w a x in g  c o ld ; in iq u ity  abounding. N eed  to  
pray as never before if w e keep from  being  
dragged in to  th e a w fu l vortex !

I I I .  G o d  M a y  B e  S o u g h t , R e a c h e d  a n d  M o v e d

1. G od does not tell us to  seek H im  and then  
m ock us by  fa iling  to  answ er (P sa . 91 :14- 
16; Jer. 3 3 :3 ) .

2. C om m ands us seek H im  (Isa . 62 :6 , 7 ) .
a. W ith  fa ith , d iligen tly  (H eb . 1 1 :6 ) . R e 

w arder o f s u c h !
b. Turn from  w ickedness.
c. W alk in light. G et under burden. God  

bless you . M ake you  a surprise and  
m arvel to  you rself and  everyone else.

I V . T h e  P u R r o s E

1. T hat he m ight rain righteousness upon us. 
R ev iv a l the hop e o f the w orld.

A  Man with an Unclean Spirit
M e l v i n  E .  B a r k l e y

T e x t — M ark 5:2.
C o n t e x t — M ark 5:1 to  20.

1. H e dw elt in the tom b s (v . 3 ) .
a. W hat took  him  to th is unclean place?
b. U nclean spirit takes us to unclean place
c. M an, in his sinfu l con d ition , has a 

“graveyard experience.”
2. H e w andered.

a. A life-size  p icture o f the tw en tieth  cen 
tury sinner.

b. T he w ay  of the transgressor is hard.
3. He could not be restrained (v . 4 ) .

a. C hains (n atural th ings) could not hold.
H e broke them  as a cobw eb.

1). H e could not be tam ed  b y  any m an.
c. H e w as possessed w ith  a super-strength .

4. H e w as a sinner, and sinners tod ay  are the 
sam e as then .
a. A blue ribbon m ay fail, but the b lood  of 

Christ cannot.
b. B lood  necessary for all sinners.
c. Jesus w as able to  tam e him .

5. H e cut h im self w ith  stones (v . 5 ).
a. D escribes actions of m an y sinners in this 

life. S e lf-in flicted  pain because o f m isery.
b. H e w as crying con tin u ally . Sin a lw ays  

brings a lo t o f grief. I f  all th e tears since 
the fall of A dam  to the present d ay  could  
be gathered togeth er th ey  w ou ld  m ake  
an ocean th a t w ou ld  be broader th an the 
A tlan tic  and deeper than th e P acific.

6. H e w as afraid  o f Jesus. Sinners look  at
Jesus as an enem y. W h y?  L ight reveals 

corruption.
7. H e prayed to the devils.

A p icture o f a lo t o f “Su nday  C hristians.” 
cS. A ll besought H im  to  send th em  in to  the  

swine.
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a. I f  the d tv il cannot live in people, he w ill 
live  in  a hog.

b. Som e persons as lo w -d o w n  as a hog.
9. W hen the devils entered th e hogs th ey  ran 

and drow ned in th e sea. One m an had enough  
devils in him  to m ake tw o  th ousan d  hogs 
w ant to  com m it suicide.

10. N ext w e see him  sittin g  at J esu s’ feet.
a. W hen Jesus spoke the w ord he w as at 

once changed.
b. N o  m an could tam e him , but Jesus could.
c. N o  m an has his right m ind until he has 

the m ind o f Christ.

C o n c l u s i o n — H e w ent and published it abroad. 
I f Jesus does som eth in g, it is w orth  telling o th 
ers.

A p p e a l — If you are in the condition  o f this 
m an Jesus w ill liberate you . H e can free you , 
change y o u , tam e you . L et H im  do it ton ight. 
H e is passing by  your coast.

N o t e — T his serm on is b y  M elv in  E. B arkley, 
w ell-k n ow n  evangelist w h o  has since passed to 
his rew ard. C opied by  his brother, A rthur E lls
w orth B arkley, also an evangelist.

A  W arning to Escape
A r t h u r  E l l s w o r t h  B a r k l e y

Escape fo r th y  life . . . lest thou  he consum ed  
(G en. 1 9 :1 7 ) .

I n t r o d u c t i o n — L ot w as given  a choice. H e  
m ade the w rong choice. E veryon e  has choices to 
m ake. N o th in g  is m ore tragic than to  find that 
w e h ave  m ade the w rong choice w hen  too  late. 
L o t’s choice took  him  in the w ron g  direction . H e  
looked tow ard  Sod om . H e p itch ed  his ten t tow ard  
Sodom . H e dw elt in the p lain , in the gate, then  
in th e c ity .

1. G od w ou ld  destroy  Sodom .
a. Abraham  interceded.
b. G od w ould  n o t destroy  it for th e sake of 

ten righteous people.
c. C ould n o t find ten righteous. I  w onder  

if we could find ten real C hristians in 
som e o f  our cities.

2. G od com m ands th em  to  flee.
a. L o t’s son s-in -law  m ocked him . T he p eo 

ple o f N o a h ’s tim e d id to o .
b. H e lingered. N o  tim e to  linger.
c. T he angel forced him  to  start. N o t o ften  

does G od force a soul, but th is is th e e x 
ception.

3. T he com m an d w as unm istakable.
a. Escape.
b. L ook  n o t behind.
c. N eith er  stay  in  the plain.
d. F lee  to  the m ou n ta in s; from  the lo w  to 

the higher plane.

e. Lest thou be consum ed. Sin w ill consum e  
entirely .

4. H is w ife  did not ob ey , and the result 
w as tragic (C losin g  illu stra tio n ).

The Surrender o f the Heart
I. C. M a t h i s  

T e x t — P roverbs 23:26.
P roverbs are short y e t w e ig h ty  sen tences. O th 

er parts o f scripture are like a rich m ine, w here  
the precious ore runs a lon g  in one contin ued  
v e in ; but P roverbs are like a heap o f detached  
pearls, y e t possessing great excellence and  value.

T he b ook  w as w ritten  in S o lo m o n ’s o ld  age, 
and is ch iefly  addressed to yo u n g  peop le . T h ey  
are adm onished not to  forget G od, nor to  offer  
to  H im  the m ere refuse o f life. T h is tex t is a 
call for the surrender o f th e heart and hap py  
arc th ey  w h o  obey .
I . N o t i c e  W h a t  G o d  D e s i r e s  “T he h ea rt.”

1. T he heart is th e seat o f affections (D eu t. 
6 :5 ) .

2. From  th e heart proceedeth  the issues o f life 
(P ro v . 4 :2 3 ) .

3. T he heart is deceitfu l arid desperately  w icked  
(Jer . 1 7 :9 ) .
II. N o t i c e  W h o  D e s i r e s  t h e  H e a r t .  It is G o d .

1. G od th e Creator.
2. G od th e B en efactor.
3. G od the A uthor o f Sa lva tion .
4. G od the Jud ge.

H I .  T h e  P u r p o s e  f o r  W h i c h  ( I o n  D e s i r e s  t h e  

H e a r t

1. T hat H e m ay enligh ten  it (E p h . 5 :1 4 ) .
2. T hat He m ay  pardon its sins and rem ove  

its guilt (N eh . 9 :1 7 ) .
3. T h a t H e m ay  cleanse it an d  m ak e it a 

d w ellin g  place for H im self (E p h . 3 :1 7 ) .

Lot’s W ife
I. C. M a t h i s

T e x t — L uke 17:32.
I. R e m e m b e r  H e r  P r iv i l e g e s

1. She had been instructed  in th e k n ow led ge  
o f G od.

2. She w as closely  related  to  a child  o f G od.
3. She w as fa ith fu lly  w arned o f im p en ding  

danger.
II. R e m e m b e r  H e r  S i n

1. T he sin o f unbelief.
2. It w as th e sin o f  presu m ption .
3. Sin o f d isobedience.

III . R e m e m b e r  H e r  F a t e

1. It w as sudden.
2. It w a s m erited.
3. It w as final. C losed  the day o f grace and  

ushered in th e d ay  o f doom .
(1 8 )
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G oing to the N eedy Multitudes
I . C. M a t i i i s  

T e x t — M a t t .  1 7 : 1 4 .

I .  T h e  P r e p a r a t i o n  f o r  M e e t in g  t h e  M u l t i 
t u d e

Christ to o k  P eter, Jam es and  Joh n  upon a 
high m ou n ta in  and w as transfigu red  before them . 
T his w a s accord ing to  H is prom ise in  M a tt. 16:28. 
B efore w e are ready to go  to  the n eedy  m u lti
tude w e m ust have  a v ision  o f the glorious Christ.

II. T h e  D i v i n e  C o m m i s s i o n  t o  G o t o  t h e  
M u l t i t u d e

The d iscip les fe ll in to  a v ery  com m on  m istak e; 
th a t it is th e plan o f G od for th e d isciples to  
d w ell in  a state  o f con tin u ou s ecstasy . Peter d e 
sired to  bu ild  three tabernacles and d w ell there. 
B u t Jesus spake and said, “L et us go d ow n  un to  
th e m u ltitu d e .”

III . T h e  N e a r n e s s  o f  t h e  M u l t i t u d e
T h ey  left th e m ou n ta in  to p  and  at th e foot  

of the m ou n ta in  th ey  fou nd  the m u ltitu d e . T he  
sorrow s and  needs o f m an kind are n o t far from  
an y  o f us. I t  is bu t a little  w a y  from  w ea lth  to 
p o v erty . It is cn ly  a little  w a y  from  the m ou n t  
of jo y  to th e va le  o f sorrow . L et us go to  them , 
and let us take Jesu s w ith  us w hen  w e go.

IV. T h e  C o n d i t i o n s  a n d  N e e d  o f  t h e  M u l t i 
t u d e
T hese needs arc the sam e in every  age. T here  

w as sickness. T here w as sin. T here w as an a n x 
ious parent. T here w ere som e tim id  and  d iscour
aged disciples. T here w ere m ock in g  and u n b e
liev in g  skeptics. B u t Jesu s cam e w ith  them . 
T here w ere healing and joy  and  v ictory .

Tim e to W ake Up
R . R . A k i n

T e x t — “A w ake th ou  th a t s leepest, and arise 
from  th e dead, and C hrist shall g ive  th ee lig h t” 
(E p h . 5 :1 4 ) .

I n t r o d u c t i o n

1. Christ said to  H is disciples, “W h y  sleep ye?  
R ise and  pray, lest ye  enter in to  te m p ta tio n ” 
(L uk e 2 2 : 4 6 ) .

2. Pau l is addressing th is letter  to  the sa im s  
at E phesus.
T h is E p istle  is ca lled  b y  som e the A lps of 
the N ew  T estam en t— w ritten  w h ile  in prison.

4. Pau l k n ow in g  their needs w rites try in g  to  
help  th em .

v  T h in k  o f gettin g  up tim e early  in th e m o rn 
ing and som eone aw akes you .

I. “ A w a k e  t h o u  t h a t  s l e e p e s t ”

1 C hristians to d a y  are asleep to:
a. T h e  w h ite  h a r v e st -  -so few  real laborers.

b. Their ow n  spiritual need and responsi
bility .

c. T he condition  of their en v ironm ent— no  
vision .

d. T he needs in  G od ’s w ork  and  h u m an ity  
— (spiritu a l and m ater ia l) .

e. W hat ough t to be done and w h a t can 
be done.

I I .  “ A r i s e  f r o m  t h e  d e a d ” (sta te  or co n d it io n ).
1. A dead m an is o f no service— to rem ain so 

m eans decay and pu trefaction .
2. M an y  in a dorm ant condition— life m ay  be 

in the roots but no fruit or foliage.
3. N o  spiritual life m an ifested— dry, form al, 

unconcerned.
4. L e t’s take on som e food— bccom e aroused, 

exert som e energy.
5. T im e is short— “T he n ight com eth  w hen no  

m an can w o rk .”

I I I .  “ C h r i s t  s h a l l  g i v e  t h e e  l i g h t ”  (m u st be 
w illin g  to  s e e ).
1. Purpose o f light.

a. T o  guide us in u n know n territory.
b. T o  g ive us k n ow led ge.

2. F eeling  our w ay  is uncertain and danger
o u s—
a. Let C hrist shine in our life and  lead us.

The Lamentation of Jesus
I. C . M a t h i s  

(Joh n  5:40)

T hese are the w ords o f Jesus. T h ey  m igh t be 
called H is lam entation . W e have o ften  read the  
L am en tation  o f Jerem iah, but here in these w ords  
we have  th e L am en tation  o f Jesus. There are 
three observations to m ake from  th is text.

I .  T h a t  S i n n e r s  A r e  in- a  S t a t e  t h a t  C h r i s t  

a n d  H i s  D i s c i p l e s  D e s c r ib e  a s  D e a t h

T hey  are not dead ph ysica lly  but spiritually . 
“D ead  in trespasses and in s in .” T he fa ther in  
the story  o f th e prodigal son  said, “T his is m y  
son that w as dead and is alive aga in .”

II. I n  O r d e r  t o  P a s s  f r o m  D e a t h  t o  L i f e  I t  I s  

N e c e s s a r y  t o  C o m e  t o  J e s u s
Jesus said, "I am  the w ay , the truth  and the  

life .” A gain w e read, “H e th a t hath  the Son  
hath life .” All th a t is necessary to do to have  
life  is ju st to  com e to  Jesus.

III . T i i f ,  L a m e n t  o f  J e s u s ,  “ T h e y  W i l l  N o t  

C o m e  t i i a t  T h e y  M a y  H a v e  L i f e ”
Jesu s, the M ed iator  betw een  G od and  m an, 

suffers tw o  great desertions and utters tw o  com 
plaints. On one side G od forsook H im  and He 
cries out, “M y  G od, m y G od, w h y  hast thou  
forsaken m e ? ” On the other side m an forsakes  
H im  and H e cries ou t, “ Y e w ould  not com e unto  
m e th a t ye m ight have life .”

9 )
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Isaiah’s Vision
M e l v i n  E. B a r k l e y  

(Isa . 6 :1 -1 2 )
1. H e kn ew  th e tim e. “ In the year th at king  

U zziah d ied .” W e can kn o w  the tim e and  
rem em ber the place.

2. H e saw  th e L ord . Som e need to  see Jesus. 
W e can sec every th in g  else but the th ings 
of G od, and the th ing th a t is m ost im p o rt
ant.

3. S itting  on a throne, high and lifted  up—  
the right place. W e should g ive Jesus the 
right place in our lives, and crow n H im  
K ing o f our hearts.

4. H e fou nd  H im  in the tem ple.

x  G od w as h o ly . Isaiah  sensed th a t holiness.
6. T here w as p ow er in H is  presence. Som e need  

p ow er in their lives.

7. H on est, and said he needed G od . W e need  
m ore w ith  th a t k in d o f h on esty . I t  is th e  
h on est soul th a t gets th in gs from  G od . W hen  
you  see Jesus y o u  w ill see you r  need.

8. W as purged and  cleansed.
9. H eard the call o f G od . “W h om  shall I send, 

and w ho w ill go  for u s ? ” H e answ ered the  
call because he w as ready.

10. H o w  LONG?

.•mini....... mmmiiMMHHiiimiimiummmmiiimiiinmnnmiiminmmmimimmmummmmiiimiimnmmn.......... ..........................minimi..........................................................mil......mi.......in......... ... ........................... mi.

PRACTICAL
................. .

The Spiritual Condition of the Heathen
R e v . H e n r y  W. F r o s t , D .D .

R eprinted from The M issionary Review  of 
the W orld. Used by permission

I
F T H E  heathen— those who have 
never heard the gospel or received life 
through C hrist— are not “ lost,” one 

would feel almost w arranted in openly dis
obeying the com mand of C hrist and m ak
ing no effort to carry the gospel to them. 
For w hat use would it be simply to civilize 
them and give them  our western culture? 
To be sure they need some things which 
go with our civilization, such as teachers, 
schools and colleges, and, particularly , doc
tors, nurses and hospitals. B ut it would 
cost too much to give them  these a t the 
sacrifice of separation from loved ones, liv
ing in faraw ay lands, consorting w ith alien 
and uncouth peoples, enduring deep and 
long draw nout loneliness, exposing the body 
to serious climatic diseases, facing possible 
attacks by lawless mobs, and finally, it 
may be, passing through sudden and te r
rible death. Life is too precious to trifle 
with it and to throw it aw ay by spending 
its strength in the pursu it of secondary

objectives. I t requires a strong induce
m ent to w arran t our giving up hom eland 
advantages when the a lternate is to be, 
not gain, bu t large and perpetual loss. 
For th is reason we should be tem pted  to 
say, in spite of the a rran t disloyalty of 
it, “L et us disobey C hrist and stay  a t home, 
unless the heathen need the gospel for the 
saving of their souls.” In  such a case, we 
should come to the conclusion th a t the 
M aster had dealt ruthlessly w ith us when 
H e com m anded us to go to peoples, not 
lost but having sufficiently good religions 
of their own to save them .

Suppose, however, the heathen are lost; 
w hat then? Suppose their religions are 
false, their idol worship is vain, their long 
pilgrim ages are wasted tim e, their sacri
fices are destructive of everything good; 
w hat then? Suppose they are worshiping 
not God, but demons, and suppose, when 
they pass through the porta l of death , they 
go out into an unillum ined darkness and 
into an eternal separation from God and 
Christ and all th a t is pure and beautiful 
and holy; w hat then? I f  these are fact§

(2 0 )
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then indeed it would be w orth while to 
leave hom eland, kin and kindred, ease, 
com fort physical and educational advan
tages, all th a t goes to m ake the home life 
alluring and profitable, for the sake of 
delivering souls from perdition and bring
ing them  to C hrist and, a t last, to an e te r
nal and beatific heaven. Tn such a case we 
should understand  why Jesus said to go and 
asked us to sacrifice our all. And in such 
an event we should not th ink  H im  ru th 
less, but, on the contrary , very com pas
sionate, not only to the heathen, bu t also 
to ourselves, in spite of our heavy loss. 
And in such a happening, there would be 
those who would desire to go abroad in 
stead of staying a t hom e and would con
sider it a high privilege, honor and joy to 
obey the com m andm ent of C hrist to preach 
the gospel to every creature. Yes, it would 
make all the difference in the world if we 
knew th a t the heathen are really lost.

M issionaries of old felt this to be the 
case; and they went. This was true of 
Judson, C arey, Livingstone, M orrison, 
Burns and Taylor. Tt has been true of a 
countless num ber of others who have fol
lowed in their train . And it was true of 
tha t greatest of all m issionaries, Paul, who 
become all things to all men that he might 
save some.

Now it m ust be conceded th a t God is 
the only One, in heaven above or on earth  
beneath, who really knows w hether or not 
the heathen are lost. F or it is only His 
eye tha t sees the true condition of souls 
and their eternal sta te  and destiny. This 
implies tha t there is not a m an living, 
however educated, intelligent and spiritual, 
who, of himself, has the slightest conception 
of the hea thens’ sp iritual condition. So far 
as the natu ra l m an is concerned, there, 
the subject is beyond understanding and 
had best be left unconsidered. But, in spite 
of this conclusion, a question m ay be 
asked: H as the All-knowing One made any 
revelation to m an concerning the spiritual 
condition of the heathen? If  He has not, 
we m ust rem ain in ignorance. If  He has,

we may rightfully seek to know w hat is re
vealed. This, then, is our present a ttitude 
of mind. Feeling th a t we m ust know, if 
possible, the tru th  of God concerning the 
heathen, in order th a t we m ay understand 
w hat to do in reference to the command 
of Jesus to  preach the gospel to them , we 
tu rn  to  the Scriptures to discover w hat their 
testim ony is.

The question of the spiritual condition 
of the heathen is discussed even in the Old 
Testam ent. D avid said, “The wicked shall 
be turned into hell, and all the nations th a t 
forget G od” (Psa. 9 :1 7 ) ; and again, ‘‘Con
founded be all they tha t serve graven 
images, th a t boast themselves of idols” 
(Psa. 9 7 :7 ) . Isaiah wrote, “The idols he 
shall u tte rly  abolish” (Isa. 2 :18-21). Joel 
declared, “ Let the heathen be wakened 
and come up to  the valley of Jehoshaphat; 
for there will I sit to judge the heathen 
round about . . .  for their wickedness is 
g rea t” (Joel 3 :11-13). M icah affirmed, 
“ I will execute vengeance in anger and 
fury upon the hea then” (M ic. 5 :15 ).

N e w  T e s t a m e n t  D e c l a r a t io n s

W hen we come to the New T estam ent 
we find th a t it is replete w ith statem ents 
in reference to the heathen and their spir
itual condition. We would review some 
of these declarations, as follows:

If we should be asked w hat verse in the 
New T estam ent most reveals the love and 
grace of God we should probably reply in 
these words, “ God so loved the world tha t 
he gave his only begotten Son, th a t whoso
ever believeth in him should not perish, 
but have everlasting life” (John 3 :1 6 ). 
B ut there are things about this verse of 
compassion and mercy which we do not 
usually recognize. T hey are these: I t  says 
th a t God loved “ the world” ; then we must 
conclude th a t all the world had need of 
th a t love and the gift th a t followed. Also, 
it says th a t God gave H is Son to the 
world th a t it m ight ‘‘not perish” ; then it 
follows th a t the world was perishing and 
th a t the only way in which it could be
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kept from perishing ultim ately and utterly 
was by believing on the Son whom God 
has given. In  other words the verse de
clares th a t the reason why God manifested 
H is love and grace was because the whole 
wide world was lost.

Jesus p u t a t the very heart of the Great 
Commission— according to M a rk ’s Gospel 
— these solemn and startling  words: “He 
th a t believeth and is baptized shall be 
saved; bu t he th a t disbelieveth shall be 
condem ned” (M ark  16:16, R .V .). The 
M aster here implied th a t the preaching of 
the gospel was a m atte r of life and death; 
tha t the m an who did not believe it would 
remain in his lost condition and would be 
divinely condemned, and th a t it was only 
the man who heard and received it who 
would be saved.

Christ, when He spoke from heaven and 
commissioned Paul to be a m issionary to 
the Gentiles lifted the veil which hung 
over the heathen and discovered to  the 
apostle and thus to us their spiritual state. 
He spoke as follows: “T o open their eyes, 
and to tu rn  them from darkness to light, 
and from the power of Satan unto God, 
th a t they m ay receive forgiveness of sins’’ 
(Acts 26:17, 18). Here, then, is the reve
lation of the All-seeing One. H e affirmed 
th a t the heathen are spiritually  blind and 
do not see; th a t they walk in darkness 
and need the light; th a t they are in the 
possession and under the dominion of 
Satan and require to be delivered from 
him and brought to God; and th a t their 
sins are so m any and great as to call for 
a divine forgiveness.

Paul is profuse in his sta tem ents con
cerning the heathen. The following are 
some of his declarations:

“W herefore, as by one m an sin entered 
into the world, and death by sin; and so 
death  passed upon all men, for tha t all have 
sinned” (Rom . 5 :1 2 ). In  the light of this 
verse, we cannot say th a t the heathen will 
be lost if they do not hear the gospel and 
be saved. The proper statem ent is tha t 
they are lost and will rem ain in this con

dition if they do not hear the gospel and 
are saved. The spiritual “dea th ,” spoken 
of is the sta te of being lost and th a t death, 
because of m an’s transgression and uni
versal sin, has fallen upon all. In  other 
words, all men, including the heathen, are 
born in  a sta te  of sp iritual death  and need 
th e 4redem ption of C hrist. T he only ques
tion is, “W ill they come to know Christ 
and be delivered from their lost condi
tio n ?”

“ For the w rath  of God is revealed from 
heaven against all ungodliness and un righ t
eousness of men, who hold the tru th  in un 
righteousness. . . . For the invisible things 
of him from  the creation of the world are 
clearly seen, being understood by the things 
th a t are made, even his eternal power and 
G odhead; so th a t they are w ithout excuse” 
(Rom . 1:18, 20). 'There is much ta lk  about 
the “ innocent hea then .” But they are not 
found in experience and the Scripture nev
er describes them  as such. God, in the last 
words of our passage, definitely  and posi
tively affirms th a t the heathen are “w ith
out excuse,” H e being revealed in the 
physical world by which they are sur
rounded.

“ For as m any as have sinned w ithout 
law shall also perish w ithout law ” (Rom . 
2 :1 2 ). The “ law ” here spoken of is the 
M osaic law. The verse says then, As m any 
as have sinned ap art from the M osaic law 
shall also perish apart from  the Mosaic 
law. This refers to the heathen, and the 
reason of it is, first, though the heathen 
have not the M osaic law, they have the 
law of conscience; and second, no man 
can be saved by law, whether it be th a t of 
Moses or conscience, for no one can keep 
the one law or the other (Rom . 2 :11-16). 
It is thus th a t God adds, not shall be judged  
w ithout law, but “ shall also perish  w ithout 
law .”

"B u t 1 say, th a t the things which the 
Gentiles sacrifice, they sacrifice to demons 
and not to G od” (1 Cor. 10:20, R .V .). 
Let us observe from our verse, tha t the One 
who sees and  knows does not look with
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com placency upon the sacrifices of the 
heathen, however earnest and self-denying 
these m ay be. H e declares, in effect, th a t 
all heathen religions are nothing else than  
demonology. T his is a serious charge, 
coming from  such a One as God.

“And you hath  he quickened, who were 
dead in trespasses and sins. W herein in 
tim e past ye walked according to the 
course of this world, according to  the prince 
of the power of the air, the spirit th a t  now 
w orketh in the children of disobedience: 
T h a t a t th a t tim e ye were w ithout Christ, 
being aliens from  the com monwealth of 
Israel, and strangers from the covenants 
of promise, having no hope, and w ithout 
God in the w orld” (E ph . 2 :1 , 2, 12). Paul 
had a first-hand knowledge of the heathen, 
having been brought up in their m idst. H e 
knew, not only the worst of them , b u t also 
the best of them , having been highly educat
ed and having been associated w ith those of 
scholarly m inds and cultured  lives. Also, 
he had  in mind, in w riting to the E phe
sians, the refinem ent and high-plane liv
ing of m any of the heathen who dwelt a t 
Ephesus. And yet, he implies as to all of 
the heathen of th a t city  and thus of all 
the heathen everywhere, th a t, they walk 
“according to the course of this w orld,” and 
“according to the prince of the power of 
the a ir,” nam ely, the devil; th a t they are 
“W ithout C hrist,” are “ aliens from  the 
com m onwealth of Israe l,” are “ strangers 
from the covenants of prom ise,” and are 
“w ithout hope” and “w ithout God in the 
w orld.”

If  these words do not describe the lost 
sta te  of the heathen, including the best 
of them , we know not w hat words would. 
T ake, for instance, these two words, “w ith
out hope.” W e hear much in these days, 
especially as related to the heathen, about 
the “ larger hope.” B u t God did not coin 
th a t phrase. H is sta tem en t is “N o  hope,” 
which, according to the word “ no ,” must 
refer both to this present world and the 
next. So then the heathen a t  large, in 
spite of their religions, philosophies, a ltru 

isms and negations of self, are in a hope
less state. This, as God sees things, is be
ing u tte rly  lost.

“As other Gentiles walk, in the vanity  
of their mind, having the understanding 
darkened, being alienated from the life of 
God through the ignorance th a t is in them, 
because of the blindness of their h ea rt” 
(E ph . 4:17, 18). T here is infinite distance 
between G od’s thoughts and m an’s as touch
ing the heathen. W e count their ignorance 
of the way of righteousness an entire and 
valid excuse for their not walking in th a t 
W ay. Ignorance in some cases is excuse. 
B ut this is not the case w ith the heathen. 
F or their ignorance is the direct result of 
a wilful blindness of heart. God does not 
hold them  responsible for not knowing the 
gospel. T h a t is the responsibility of the 
Church, and a heavy one it is. W hat they 
are responsible for is this, for not seeking 
to  obey the One who has revealed Himself 
in sun, moon and stars, flowers, fruits and 
waving fields of grain, the rain th a t falls 
and the wind th a t blows, all of which are 
so m any sights and sounds of the living 
and true God. T heir ignorance, therefore, 
is self-imposed and it  results from the 
blindness, not of their eyes, b u t of their 
hearts. I t  is for th is th a t God will judge 
them . And as it has m eant an alienation 
from God in this life, so it will mean an 
alienation in the other.

John, the seer, is given a vision of the 
last things and is perm itted  to give us to 
see w hat he saw, including the last of the 
last things, nam ely, the final judgm ent of 
God. As we look a t  this revelation, we 
shrink back appalled, for the view is other 
than we should like and is shocking to ev
ery fiber of our being. And yet, if we be
lieve G od’s W ord and love tru th  more than  
ourselves, we shall look again and believe 
w hat we see through the words which we 
read. And as we read, we shall remember 
th a t it was the beloved apostle who wrote 
the words, the m an of God who loved and 
pitied as no other m an did. H is words are 
these: “The fearful, and unbelieving, and
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the abom inable, and m urderers, and whore
mongers, and sorcerers, and idolaters, and 
all liars, shall have their p a r t in the lake 
which burneth  w ith fire and brim stone: 
which is the second d ea th” (R ev. 21 :8 ). 
And m ark it, the item s of sin m entioned 
describe the heathen alm ost more than  any 
other class of hum an beings, for pre-emi- 
nently  it is true of them  th a t they are 
“abom inable, m urderers, whoremongers, 
sorcerers, idolaters and liars.”

So then, we conclude th a t the All-know- 
ing One has granted to  us a revelation and 
has given us to see w hat H e sees, nam ely, 
a perishing world. W ith  this sight before 
us, it is easy to understand why Jesus, who 
loved us, said “ Go” ! H e is not willing th a t 
any should perish, and, as God sacrificed 
H im , H e is constrained to sacrifice us, if 
only the lost m ay be saved. All th a t re
mains, therefore, is for us to  decide which 
we love the better, ourselves and our ease, 
or C hrist and the souls of men.— M ission
ary Review  of the World.

The E arly  an d  L atte r  Rain
W . M. T i d w e l l

The expressions, “early and la tte r  ra in ” 
and “ former ra in ,” etc., are found about 
ten tim es in  the Bible. T here are two 
theories relative to these statem ents. One 
is th a t they refer to the pouring out of the 
H oly Spirit in the close of th is dispensa
tion. The other is th a t they are to be 
taken literally and have only one meaning 
and th a t is to the falling of the early and 
la tte r rains in Palestine. In  “ C ruden’s 
Concordance,” on the subject of rain, we 
read, “ Palestine has its rainy season and 
its d ry  season. D uring the la tte r the  brooks 
dry  up, and the first rains are very wel
come.” Then he shows the “early  and la t
ter rains had direct reference to this.

Of course this promise of the early and 
la tte r rain  will be com pletely fulfilled du r
ing C hrist’s millennial reign, when “The 
wolf also shall dwell w ith the lam b, and the 
leopard shall lie down w ith the k id ; and 
the calf and the young lion and the fading

together; and a little  child shall lead them. 
. . . T hey  shall not h u r t nor destroy in all 
m y holy m ountain : for the ea rth  shall be 
full of the knowledge of the Lord, as the 
w aters cover the sea.” W hen they  shall 
beat their swords into plowshares, and 
their spears into prunninghooks; nation 
shall n o t lift up sword against nation, neith 
er shall they learn w ar any more.

W hen th is blessed day arrives God will 
com pletely restore the “early and the la t
ter ra in ” and Palestine shall blossom like 
the rose. B u t even now it seems the Lord 
is beginning to undertake for this special 
land which H e has chosen. M any  scrip
tures which are to be fulfilled when Jesus 
comes seem to have a partia l fulfillm ent 
ju st prior to H is return . W hile Israel is 
to  be restored to her native land a t the 
second coming of the Lord, even now m ul
titudes of Jews, or Israelites, while they 
m ay not be conscious of w hat they are 
doing, are each year returning. Also the 
rainfall, according to au then tic  reports, is 
increasing each year. T hus we see, as far 
as we are able to determ ine, and we have 
carefully examined every passage in the 
Bible th a t refers to the “ la tte r ra in ,” that 
it is literal and has one significance and 
th a t is the restoration of the early  and la t
ter rains when Jesus comes.

There are plenty  of scriptures th a t prove 
conclusively th a t people will be saved right 
on till Jesus comes. And even through  the 
G reat T ribu lation  people will find God. 
F or in Revelation we read of several com
panies and one num berless m ultitude who 
were saved during the tribulation  and ta k 
en out of it. Of course the millennium 
will be a great salvation tim e, for the Jews 
will realize they crucified the ir M essiah 
and m ultitudes be saved. As the age closes 
iniquity  will abound and the love of m any 
wax cold, and it will be difficult to reach 
the lost, b u t if we will be true  God will 
give us souls. W e can have revivals if we 
will pay the price. However we do not need 
to  “w rest” the above m entioned scripture 
to prove this.
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The M issionary M essage  of 
the C ross

The word “cross” in the Scriptures never 
occurs in the plural. To C hrist the cross 
m eant one thing, and nothing less: H is 
sacrifice of H im self to save others. T h a t is 
what it m ust mean to every disciple— self- 
abnegation. To take up the  cross and 
bear it afte r C hrist is to undertake, like the 
M aster, a life of self-crucifixion for the 
saving of others. I t  is to lose the self-life 
for His sake. It is to be willing to  die, if 
need be, th a t others m ay live. W hen our 
Lord hung upon the cross H is enemies 
taunting ly  said, “H e saved others: himself 
he cannot save.” No sneer ever hid a tru th  
so sublime. In the C hristian life, saving 
self and saving others are u tte rly  incom
patib le ; and the one great difficulty with 
the whole body of professed disciples is 
th a t most of them  are try ing to  save them 
selves, and yet be saved. And so it comes 
to pass th a t thousands go to church, come 
to the L o rd ’s table, u tte r prayers and bear 
the nam e of Christ, ye t live a life essenti
ally worldly, and are engaged in no tru ly  
soul-saving work. T hey  spend m any times 
as much on self-indulgence as they  give to 
feed the hungry, clothe the naked, or give 
the Living Bread to  dying souls.

Consider w hat would be the result if ev
ery professed child of God could burn 
w ith P au l’s passion for souls, could know 
the continual heart burden for the unsaved, 
th a t m ade it possible for him  even to wish 
him self accursed th a t they m ight be saved.

T h a t was cross-bearing. T he Apostle 
Paul died daily; he was “crucified with 
C hrist,” he bore branded in his body the 
m arks of the Lord Jesus. Could ten thou
sand of the millions of professed believers 
burn w ith such a Christlike passion for 
souls, for one year, the gospel would be 
carried round the globe w ithin th a t year. 
A rgum ents and appeals are vain while you 
argue and appeal to the spiritually  dead. 
Before the church can “convert the w orld,” 
the m embers of the church m ust be con

verted. The real difficulty is not in unsanc
tified purses, or unsanctified cradles, but 
unsanctified hearts.

A light th a t does not shine, a spring 
th a t does not flow, a germ th a t does not 
grow, is not more a contradiction than  a 
life in C hrist which does not bear witness 
to Christ. I f  there be a spring within, there 
will flow a stream  w ithout. I f  there is no 
witness, is there any experience? “H e th a t 
believeth on me, as the scripture hath  said, 
out of his innerm ost being shall flow rivers 
of living w ater.” H e who has no passion 
to convert, needs conversion. T he saved 
m an is not content to have unsaved men 
go unwarned, or the saving power of God 
to go unwitnessed.

I t m ay well be doubted whether one who 
bears no p art in testim ony to C hrist has 
any p a r t in H is salvation. W ould tha t 
everyone m ight feel the full force of th is 
paradox of missions:
Christ alone can save this world,
B u t Christ cannot save this world alone.

— A r t h u r  T . P i e r s o n ,  in 
The M issionary R eview  of the World.

C opyrighted . Used by  permission.

Why I Believe in the F ree
dom  of C ontrary Choice

C. B . S t r a n g

I do not believe th a t a person’s actions 
are necessitated or determ ined. All nature 
obeys a natu ra l law, bu t the thing th a t 
distinguishes a hum an personality from 
other realms of nature is the fact th a t m an 
is free. N ot only is he free to  do right, 
b u t he is free to  do wrong. I f  he were not 
free he would not be responsible for his 
actions. T hey  would not only be blam- 
able on his ancestors, bu t on God. I f  he 
is not free, m an should neither be pun
ished by m an’s law nor by the law of 
God.

M en have argued th a t any product com
ing from the hand of the In fin ite  is of 
necessity not free, because th a t creation 
has been set in a certain direction by the
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Creator. B ut we know, judging by our 
own experience, th a t we have the power 
to exercise contrary  choice. W e may know 
the right, bu t a t the same time elect to do 
the wrong. This is one of the most obvious 
facts of personality. Of course we are 
bound to some extent by traditions and 
custom s; by hereditary influences and en
vironm ental influences, which, more or 
less, dictate to us a course of conduct. 
H abits dictate to us also. B ut it is pos
sible, in spite of all these influences, to 
break away from them and to make a 
choice. N atu re  follows a set law, and al
ways has and always will, but when God 
created man he created a creature th a t had 
power to disobey Him.

N ot only in the realm of the religious 
does man exercise contrary choice, but 
also in the moral realm. Experience teaches 
us tha t m an may decide to be neither 
religious nor good. M en are exercising 
this power of choice constantly.

If m an did not have the power of con
trary  choice, bu t could only choose the 
right, we could not then account for the 
evil th a t exists. I t  was the power of 
choice in the direction of evil th a t in tro
duced evil into the world, with the suffer
ing th a t goes along w ith it. M an elected 
to disobey the highest dictates of his mind 
and conscience; he was willing to choose 
a lowTer principle rather than a higher, and 
thus evil and sin came.

This freedom of choice is one of the 
greatest gifts th a t God has given man. If 
there was no freedom of contrary  choice 
there would be no progress, and if progress 
could result there would be no sense of 
achievement.

In  the religious field John W esley was a 
great exponent of contrary choice. H e in
sisted th a t it was the overcoming of these 
evil tendencies which brought m an present 
blessing and assured him of future eternal 
blessings. John Calvin, while believing in 
the power of contrary  choice as far as 
present actions were concerned, did not 
believe th a t m an could choose eternal bliss.

This he said was predestinated  by God; 
some were elected to be saved, others to 
be lost.

X azarenes believe that m an is not p re
destinated to be either good or bad, nor 
is he predestinated  to  go to either heaven 
or hell. We believe the Bible teaches that 
man by  his own choice determ ines his 
actions, and by his own choice he settles 
his eternal destiny. M an through the grace 
of God can be right and do right, but he 
has the power to go contrary  both to  (he 
will of God and his own conscience.

Men have argued over the question of 
contrary  choice for years, but the strongest 
argum ent tha t 1 could produce, aside from 
G od’s W ord, would be one which is born 
of an inward conviction, and tha t is, that
I, myself, as a person am continually con
scious of the fact th a t I can m ake a choice 
either to do right or wrong. I can choose 
to be bound by customs and traditions, or 
I can throw  them off. I can be ruled bv 
hereditary influences or environm ental 
conditions, or 1 can overcome them . I can 
be a victim of circum stances, or I can rise 
up in might and overcome them.

I am not free to do as I please w ithout 
suffering the consequences for such action, 
but in spite of consequences, if I wish to 
do a thing I  am conscious of the fact that 
I am free to do anyth ing  th a t I am able 
to do.

The P asto r ’s Scrap  Book
I. L. F l y n n  

T he W ord of God is quick and powerful, 
and sharper than any twoedged sword, . . . 
and is a discerner of the thoughts and in 
tents of the heart."— B i b l e .

“ H o m a  U n u s  L i b r i ”
John W esley declared he was a “m an of 

one book”— m eaning th a t the Bible always 
came first w ith him, as it should w ith us.

I t  was said of an early M ethodist p reach
er when a book was recommended to him 
to be read, he would say, “ I know it must 
be a good book, and I will read it ju st as
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soon as I can, but I m ust read my Bible 
more than  I have in the p as t,” and he was a 
constant, if not an inveterate reader of the 
Bible. W e of today m ust read our Bible 
more— not other books less. W e m ust be 
homa units libri.

T h e  W o r d  o f  G od

1. It searches (H eb. 4 :1 2 ) .
2. Brings conviction (Acts 2 :3 7 ).
3. Begets faith  (Rom . 10:17; Eph. 

1:13).
4. Is an agent in (1) regeneration—  

"not of corruptible seed’’; (2) sanctifica
tion (John 17:17; E ph. 5 :2 6 ).

5. Active element in growth (2 Peter 
2 : 2 ).

6. Endures forever (1 I’eter 1 :25).

O u r  B i b l e  

.4 su'ord, a shield and buckler tight 
A sun, a star, and shiny light.

A ham m er strong to figh t the joe,
A hiding place in tim e of woe.

A holy tru th  to all the living,
A settled  power forever in heaven.

A foundation stone, settled  and sure,
A stum bling stone for the evil doer.

To take from this W ord that God has giv
en,

W e take our part from the book of heaven.

A dd  to His W ord is fo lly to endeavor,
.■h we onlv add to our torm ent forever.

— O . R. W e e d .

“ Doing an injury pu ts you below your 
enem y; revenging one makes you bu t even 
w ith him ; forgiving it sets you above h im .” 
— B e n j a m i n  F r a n k l i n .

H ow  t o  J u d g e  E a c h  O t h e r  

If you must judge us, judge us for w hat 
we strive for.

If we are weak, be tolerant.
If we are strong, pray th a t we become 

not arrogant.
If our m istakes injure you, tell us of 

them, and trust in our sense of justice to 
make reparation.

If we cannot agree on details, such as 
politics or religion, then let us agree on 
the broader principles of hum an kindness, 
for when we put aside the accum ulation 
of opinions th a t are the children of self- 
interest, we will find a family resemblance 
in the faces of all men.— Santa Fe M aga
zine.

“ How m any there are around us, em i
nently  fitted by their gifts, to lead the 
hosts of God, who, like Samson, grind 
in the prison house, making pastim e for 
their foes, because they have been wasted 
by appetites which they should have con- 
troled, as the horseman his fiery s teed !” 
— F . B . M e y e r .

T h e  B i b l e  

’Tis God's own W ord, and they  who read 
W ith  pray’rfu l heart and reverent heed 
Shall gain from  each unfolded page,
A blessing fresh from  age to age.
I f  thou art s a d ,  come here and find  
.4 balm to soothe and cheer th y  mind.
I f  thou art m e r r y ,  here are songs 
M eet to be sung by angels’ tongues;
M eet to be sung by sinful men,
For whom the Lamb of God was slain.
I f  thou art r i c h  in things of earth,
Learn here th y  wealth is nothing worth.
I f  thou art p o o r ,  th is precious mine 
H ath countless treasures— they are thine. 
Dost thou lack w is d o m ?  look herein,
A nd  surely thou shalt wisdom win;
W isdom  to guide thee on the road,
W hich leads through fa ith  in Christ to God. 

— Nazarene Messenger, 1911.

“ You cannot evolve a  sain t out of a sin
ner. You m ay make him  a  refined or cul
tured sinner, but that is all. Every  seed
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produces according to its k ind ; and to 
change a m an’s development you must 
change his na tu re .”— S e l e c t e d .

S u p e r l a t i v e  E x c e l l e n c e  

Says Archbishop Tillotson, “G od’s holi
ness is not so much a particu lar as a 
general a ttr ib u te ; it spreads itself over the 
whole being. T ake away holiness from His 
wisdom and wisdom would be annihilated

and th a t would leave cunning. T ake away 
holiness from justice and you would have 
cruelty. T ake away holiness and you 
would have false p iety ; and take it away 
from tru th  and th a t would leave falsehood. 
Holiness is H is superlative excellence. This 
is H is throne for H e sits upon the throne 
of H is holiness. Let us be filled w ith the 
Spirit-and then see how we will be separa t
ed fjoni sin .”

A Page or Two of Odds and Ends
S e l e c t e d  b y  t h e  E d it o r

“ 1 dare to  assert, w ithout fear of success
ful contradiction, th a t the inspired writers 
a ttr ib u te  all the blessings of salvation to 
the precious blood of Jesus Christ. If  we 
have redem ption, it is through H is blood; 
if we are justified, it is by H is blood; if 
we are washed from our m oral stains, it 
is by H is blood which cleanseth us from all 
sin; if we have victory over the last enemy, 
we obtain it not only by the word of the 
divine testim ony, bu t through the blood of 
the Lam b; and if we gain adm ittance into 
heaven, it is because we have ‘washed our 
robes and made them  white in the blood 
of the Lam b, therefore are we before the 
throne of G od!’ E verything depends on 
the blood of C hrist; ‘W ithout shedding of 
blood is no remission.’ ”— D r .  R. N e w t o n .

W e do not need more m aterial develop
m ent; we need more scriptural develop
ment.

W e do not need more intellectual power; 
we need more moral power.

W e do not need more knowledge; we 
need more character.

W e do not need more governm ent; we 
need more culture.

W e do not need more law; we need more 
religion.

W e do not need more of the things that 
are seen; we need more of the things tha t 
are unseen.— P r e s i d e n t  C o o l i d g e .

G od Give us Men
J o s ia h  G i l b e r t  H o l l a n d

God give us men! A tim e like this dem ands
Strong minds, great hearts, true faith and 

ready hands;
M en whom the lust of office does not kill;
M en whom the spoils of office cannot buy;
M en who possess opinions and a w ill;
Men who have honor; men who will not 

lie;
M en who can stand before a demagogue
And dam n his treacherous flatteries w ith 

out winking,
Tall men, sun-crowned, who live above the 

fog
In public du ty  and in private thinking.
For while the rabble, with their thum b- 

worn creeds
Their large professions and their little 

deeds,
M ingle in selfish strife, lo! Freedom weeps,
W rong rules the land and w aiting Justice 

sleeps!
—  The Friend  (M inn.)

Not a  W ord
S o t  Railing For Railing, not a word. 

How much is lost by a word! Be still, keep 
qu ie t; if they sm ite you on one cheek, 
tu rn  the other also. N ever retort. H ush—  
not a word. N ever mind your reputation
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nor character— they are in H is hands, and 
you m ar them  by trying to reta in  them.

Open N o t Your M outh . Silence. A word 
will grieve, d isturb , frighten aw ay the 
gentle dove. H ush— not a word! Are you 
misunderstood? N ever mind. W ill it h u rt 
your influence and weaken your power 
for good? Leave it to  H im . H is to take 
care and charge. Are you wronged and 
your good nam e tarnished? All right. Be 
it yours to be meek and low ly; simple and 
gentle— not a word. L et H im  keep you in 
perfect peace; stay  your m ind on H im ; 
tru st in H im . H ush! Be quiet before the 
world and rest in H im . N ot a word of 
argum ent, debate or controversy. M ind 
your owrn business; be still.

N ever Judge N or Condemn, never a r 
raign nor censure. N o t a word! N ever an 
unclean or an unkind expression. N ever a 
doubt or a fear. N ever a disparaging re
m ark of another. As you would others 
should do to the world, so do ye.

Pause! Be S till!  N o t a word, em phatic
ally ; not even a look, th a t will m ar the 
sweet serenity  of the soul. G et still. Know 
God. K eep silent before H im . Stillness is 
better than  noise.

N o t a word of m urm uring nor com plain
ing in supplication; not a word of nagging 
nor persuading. L et language be simple, 
gentle, qu ie t; you u tte r  not a word, but 
give H im  opportun ity  to  speak. H earken 
to hear H is Voice. L isten  to obey. This 
is the way to  honor and to  know Him. 
N o t a word— n o t the least word!

W ords M ake Trouble. Be still. T his is 
the voice of the Spirit. T ake  no thought 
for tom orrow ; worry not about home, 
church or business cares. C ast all on Him, 
and not a word. W e th ink  so hard , pray 
so hard , and trust so hard , th a t we become 
unrestful and disquieted and noisy, and 
thus drive H im  away. W orry m akes the 
place of H is abiding unpleasant, and He 
leaves.

N o t a W ord  to A nyone  of your worries, 
nor of desire to know w hat to  do. T ake it

not out of E is  hands. H e is to  keep in 
perfect peace; but do not go to another 
for wisdom or direction.

I  H ad a Severe Trial, long continued. I 
rode w'ith a dear brother in the cars, and 
I opened to him  my heart, and poured out 
my weighty burdens in his ears; I  took 
his earnest advice to my heart. H is voice 
w7as not the m ind of the Spirit, and when 
I  returned to my seat in the car, the Spirit 
gently said to me, “So you w ent to him? 
You could not tru st m e?” I t  broke my 
heart, I apologized, was forgiven, restored 
and determ ined never to take m y case out 
of H is hands again, and to take as my 
m otto for my spiritual life: N o t a word.

Cease, Beloved, From Yourself; from 
your own things and words. L et the Holy 
Ghost have play. Get still from restless 
activity , and give H im  a chance to speak 
and to do.

N o t a word. W itness in love. Just a 
word for Jesus. “Ye are my witnesses.” 
But th a t is not all.

Surrender Self to H im . Let your con
quered spirit keep quiet. L et your lips be 
closed, your tongue be tied, your voice be 
hushed, your look be love. Let H im  con
trol, and a sound of gentle stillness will 
perm eate your being, spreading the sweet 
arom a of peace and delight upon all around. 
— S t e p h e n  M e r r i t t .

Y ield It A ll to the Lord
Y ou  and  I  have  to  be w illin g  to  y ie ld  the  

u n know n fu ture to  th e L ord , and th en  th e Lord  
w ill keep us in line w ith  H is  purposes th rou ghout 
th e w h o le  o f our life. D iscip leship  m eans the  
y ield in g  o f you rself to  H im  th a t He. m ay fu lfill 
H is purposes o f grace to  you , th a t H e  m ay  give  
H im self to  you . T he consecration  w hich  th e  
B ib le  reveals is th a t w hich  m eans th e contin uous  
realization th a t our L ord is a perfect S av ior; a 
S avior to  th e u tterm o st; One w h o  is able to  
keep us, and  does keep us.— J. A . B e v a n .

F aith  looks to the W ord and th e prom ise; th at 
is. to  th e truth . B u t hop e look s to  th a t w hich  the  
W ord has prom ised, to  th e g ift .— M a r t i n  L i t t h e r .  
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P A ST O R A L  PR O BLEM S
By W . B. Riley. This book has been prepared to meet the needs espe

cially of pastors in small churches. Every phase in the leadership of such 
churches is here considered. They bear on m atters pertain ing to the message 
and its delivery, to the conduct of church services including weddings and 
funerals, baptism  and the L ord’s Supper, to pastoral visitation, church 
squabbles and questions of finance. These 'fo rth righ t directions and sug
gestions have been tested out by U r. R iley in the classroom and on the field. 
He shows a canny understanding of situations concerning which to be fore
warned is to be forearmed. This pertains particu larly  to young and inexpe
rienced preachers. Such a m anual of practical and sensible counsels will 
prove acceptable to all who are called upon to adm inister the exacting de
m ands of a church in these try ing days. Frier S1.50

Nazarene Publishing H ouse, 2 9 2 3  Troost A ve., Kansas City, Mo.
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I
I
I

Sermon H earts From the Psalm s
A  n e w  b o o k  c o m p i l e d  b y  W i l l i a m  H .  L e a c h .  

I t  is r i c h  in  s o u r c e s  o f  h o m i l e t i c  g u i d a n c e  a n d  
i n s p i r a t i o n  t o  m i n i s t e r s  w h o  in  t h e s e  O l d  T e s t a 
m e n t  m a s t e r p i e c e s  m a y  f i n d  a  w e a l t h  o f  p r e a c h 
i n g  t e x t s  a n d  t h e m e s .  O u r  p r e s e n t  n e e d s  a r e  b u t  
e c h o e s  o f  t h o s e  e x p r e s s e d  i n  t h e  c r i e s  o f  t h e  
P s a l m i s t .  O n l y  t h e  a c t u a l  w o r d s  o f  J e s u s  b r i n g  
u s  n e a r e r  t o  G o d  t h a n  d o  t h e  P s a l m s .

H e r e ,  in  6 0 0 - w o r d  o u t l i n e s ,  o n e  f i n d s  t h e  g i s t  
o f  o n e  h u n d r e d  f i f t y  g r e a t  s e r m o n s  o n  t e x t s  a n d  
t h e m e s  f r o m  t h e  P s a l m s .  S e r m o n s  b y  R o b e r t 
s o n ,  S p u r g e o n ,  M a c l a r e n ,  B r o o k s ,  B a n k s ,  v a n  
D y k e ,  a n d  o t h e r  n o t a b l e  p r e a c h e r s  o f  t h e  i m 

m e d i a t e  p a s t ;  t o g e t h e r  w i t h  s e r m o n s  b y  c o n t e m p o r a r y  l e a d i n g  p r e a c h 
e r s ,  G i l k e y ,  B o w ie ,  C h a p p e l l ,  N e w t o n ,  W a r d ,  M o f f a t t ,  P a l m e r ,  C l a u s 
e n ,  B r u n e r ,  e t  a l .  P o w e r f u l  c l i m a x e s ,  n o t a b l e  a n d  s t r i k i n g  p a s s a g e s  
a r e  l e f t  v e r b a t i m  in  t h e  o u t l i n e s .  T h e  c o m p i l e r  h a s  l e f t  f e w  s o u r c e s  
o f  p r i n t e d  s e r m o n s  u n t o u c h e d  i n  h i s  e f f o r t  t o  m a k e  t h i s  b o o k  
r e p r e s e n t a t i v e  o f  t h e  b e s t  p r e a c h i n g  o f  y e s t e r d a y  a n d  t o d a y  b y  t h e  
g r e a t  p r e a c h e r s  o f  t h e  U n i t e d  K i n g d o m  a n d  o f  t h e  U n i t e d  S t a t e s .

3 1 9  p a g e s .  A l l  t h e  s e r m o n s  a r e  i n d e x e d  a l p h a b e t i c a l l y  b y  s u b 
j e c t s .  P r ic e , $ 2 . 0 0  ( W e  p a y  p o s t a g e )

N A Z A R E N E  P U B L IS H IN G  H O U S E  

2 9 2 3  T r o o s t  A v e . ,  K a n s a s  C ity , M o .
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T H E  P R E A C H E R 'S  M A GAZINE

Matthew Henry’s Commentary
A  n ew  e d itio n ; six v o lu m es, d u ra b ly  b o u n d  in c lo th . E v ery  B i

b le  s tu d e n t w ill a p p re c ia te  th e  u n fa d in g  freshness , th e  c le a r  analysis, 

th e  sp ir itu a l fo rc e  a n d  th e  ev a n g e lica l r ich n ess  of th ese  co m m en ts .

P e rso n s  w ith  sa tis fa c to ry  c re d it ra tin g s  m a y  p u rch a se  th ese  c o m 

m e n ta r ie s  w ith  a d o w n  p a y m e n t of $ 3 .0 0  a n d  m o n th ly  p a y m e n ts  of 

$ 1 .0 0 . N o e x tra  c a rry in g  ch arg es.

Price for the six volum es, $ 1 5 .0 0  (D elivery charges extra)

Nazarene Publishing H ouse, 2 9 2 3  Troost A ve., Kansas City, Mo.



New Testament Volumes 
—  Of the —  

B IB LIC A L IL L U ST R A T O R
Form erly  $60.00—Now $45.00

T h e  B ib lica l I l lu s tra to r  is o u t o f p r in t. N o m o re  c o m p le te  
se ts  a re  a v a ila b le . T h e  p la te s  h a v e  b e e n  s c ra p p e d  a n d  th e re  is 
h a rd ly  a n y  p o ssib ility  o f th is m o n u m e n ta l w o rk  e v e r  b e in g  r e 
p u b lish ed .

W e  p u rc h a se d  tw e n ty  se ts  o f th e  N ew  T e s ta m e n t v o lu m e s  
w h ich  fo rm e rly  so ld  a t  $ 6 0 .0 0 . W e  o ffe r th e m  a t  $ 4 5 .0 0 , d e 
liv e ry  c h a rg e s  ex tra . T h e re  a re  tw e n ty -n in e  v o lu m e s  in  th e  set.

A  sp e c ia l 3 %  d isc o u n t fo r  ca sh  w ith  o rd e r . T o  th o s e  w ith  
sa tis fa c to ry  c re d it  ra tin g  w e o ffe r th e  b o o k s  o n  te rm s  o f f iv e  
d o lla rs  w ith  th e  o rd e r  a n d  m o n th ly  p a y m e n ts  o f $ 5 .0 0  each . 
T h is  m o n th ly  p a y m e n t m u st b e  m a ile d  re g u la rly  w ith o u t n o tic e  
o r  so lic ita tio n  f ro m  o u r  C re d it D e p a r tm e n t.  N o e x tra  c h a rg e  is 
m a d e  fo r  th is  m o n th ly  p a y m e n t p la n .

W h e n  th e  tw en ty  se ts  o f N ew  T e s ta m e n t v o lu m e s  (2 4  
b o o k s  to  th e  s e t)  a re  so ld  no  m o re  w ill b e  a v a ila b le . If y o u  w an t 
a se t w e  suggest th a t  y o u  w rite  to d a y .

Former price, $ 6 0 .0 0 . N ow  offered at $ 4 5 .0 0

N A Z A R E N E  P U B L IS H IN G  H O U S E  

2 9 2 3  T r o o s t  A v e . ,  K a n s a s  C ity ,  M o .


